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About SamanSuttam (Wikipedia)

SamanSuttam is the religious text created in 1974 by a
committee consisting of representatives of each of the major
sects of Jainism to reconcile the teachings of the sects, Aflera
gap of about nearly two thousand wears following
composition of Tattvartha Sutra by Acharyva Umasvati this
was the first text to be recognized by all Jain sects. At
Umaswati's time, although multiple orders existed, there was
no clear sectarian division. By the 20th century however.
Jainism had gradually been divided into several sects.

For someone to compile a text at this time, and for it to
be approved by all sccts, was an exceptional event. Kshullak
JinendraVarni compiled a book, drawing from the original
Prakrit (Ardhamagadhi etc.) texts. and as a result of efforts
undertaken by VinobaBhave. It was enitically examined by
several monks of different orders including Muni (now
Acharya) Vidyanandaji, Muni (later Acharya) Sushil
Kumarji, Mum Janakavijaya, Muni Nathamal (later Acharya
Mahaprajna), as well as scholars like A.N. Upadhye, Darbari
Lal Kothia, AgarachandNahta, et al. Finally in an assembly
onl2

December 1974 it was approved by all. The text of
SamanSuttam (its title referring to sayings of Sramans)
mcludes 44 chapters with topies such as Mangal Sutra (on
auspiciousness), Atma Sutra (on the soul), Moksha Marga
Sutra (on the path to liberation), and is divided into four
sections. Its 756 verses are compiled from Jain scriptures.

Whether it has been widely distrnibuted and taught
among sects, in place of traditional texts (which vary to the
extent an oral tradition has been considered lost or not), Jain
scholars have mamtained that this work embodies essential
principles of the Jain religion and philosophy. comprehensive
as a textbook (though relatively brief as a body of work), the
SamanSuttam (like the Tattvartha Sutra) is universal to the
Jain religion, for what its followers share in common,



Dear Readers

Though | am born in Jain family, | was not much aware
of Jainism till I attained age of 60. Few years back | learned
how to write Doha from my doha Guru Shri Avinash Ji Bagde.
Inspired by Pandit Aditya Tiwari, to understand Bhagvat
Geeta and Asthavakra Maha Geeta in depth | have converted
700 & 206 sloks respectively in Doha format and published
the book Bhagvad Geeta Roop Kavita and Ashtavakra Maha
Geeta Roop Kavita,

After my father expired I found Samansuttam book in
his collection which was first printed in1975. The book have
756 sloks in Prakrit, Sanskrit and Hindi translation. To
understand more deeply [ started converting in Doha. My son
Pratik also took interest in reading the same but he wanted in
English. I searched few translations on internet and selected
best outofit.

The book is formatted in following sequence Doha
(written by me), Prakrit and Sanskrit as verbatim from said
book, Hindi and English duly edited from said book and
internet respectively. | don't claim this to be the most
authentic work however reading this book one can have
primary understanding in Jainism and can instigate someone
to read our aagams in depth.

| bow to Panch Parmesthi for passing on this sacred
knowledge. 1 express my thanks to Shri. Avinash Ji Bagde,
Smt. Kusum ji Patoria Jain, Shri. Bhag Chandra Ji Jain,
Smt. Reema Ji Diwan Chadha, Madhu Singhi Ji and Kavita
Tibdiwal ji for pains takingly editing the entire book. 1 thank
my father and mother for giving me initial Jain teachings, my
wife for continuous support and entire printing and editing
stafT for their untiring efforts,

I seek forgiveness for any mistake and ignorance
while releasing this book.

- Hemant Lodha
30th March. 2019 Nagpur.
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Chapter 1 - Percepts On The Auspicious
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| pay homage to embodied pure souls who have won their all
enemies.(Arithantas); | pay homage to bodiless pure souls
(Siddhas): | pay homage to the Heads of the saints (Acharyas); |
pay homage to the preceptors in the order of saints
(Upadhyayas); 1 pay homage to all saints (Sadhus) in the

urtverse. (1)

This five homages (Pamcha-namokara-Mantra) is destructive
of all sins and is the first bliss (mangal) of all the blisses

(mangalas). (2)
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The Embodied pure and perfeet souls ( Arhats) are auspicious:
Bodiless pure souls (Sidhas ) are auspicious { Mangal); (3)

Saints (Sadhus) are auspicious (Mangal); The religion
promulgated by omniscient (Kevali) is auspicions (Mangal),
Embodied pure souls are best in the universe; Bodiless pure
souls are best m universe; Saints (Sadhus) are best in universe;
and religion promulgated by kevali is best in the universe. (4)

Itake refuge under the Embodied pure souls (Arihants);

1 take refuge under the bodiless pure souls{Siddhas);

1 take refuge under saims; 1 take refuge under the religion
promulgated by the omniscient (kevali). (5)
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Meditate on five great teachers. who are best in universe: who
are the conguers of the worst) enemies called Karmas: who are
adored by human-beings.(6)
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Let the embodied pure souls, who have destroyed all the
intense karmas: who are like suns that belonging to all the three
Universes; who are endowed with infinite knowledge and
bliss-be ever victorious in the universe. (7)
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May Bodiless pure souls (SIDDHAS) who are devoid of all the
gight karmas, who is free from the wvicious cucle of
transmigration; and who perfectly perceive the significance of
all the metaphysics (Sakal-Tatvartha) bless me with Salvaton.
(%)
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May the heads of the saints (Acaryas) — who are highly elated
owing to the adoption of five full vows, who are well conversant
with the scriptures that deal with pure and impure souls; and
who are full of various attributes be pleased with me.(9)
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May the great saints (Upadhyaya), who are enlightened souls,

capable of attaining salvation, -bless me with light of wisdom
A10)
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May the saints who are ever adorable with the moral conduct
and character, who are un-attached; who are extremely
renowned; and whose bodies are decorated with excellent
modesty bless mewithbliss, (11)
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Arthant, Asariri, (Siddha) Acharya, Upadhyaya and Munis, the
[ive supremebeings are found in this word OM. (12)
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I bow to Rsabha, Ajit Sambhava, Abhinandan Sumsti, Padma-
Prabhu, Suparava, Chandra-Prabhu Suvidhi (Puspa-Danta),
Sitala Srevance, Vashupujya, Vimala, Anantan, Dharma, Shanti.
Kunthu, Ara, Malli, Mumisuvrita, Nami, Arista-nami, Parsva
and Vardhaman. (13, 14. 15)

=% 9 e stides, i@ & gwwEe |

T & et srfiren, fig ot gfem wam 119.9.22 .25 10
wate foreaean, smeaf? o afed garEar |
ararardi, T fafs mm g ugsn

A HEAIl, ATE: 34180 TeRTIHEME: |
wraETed:, T fafE am e nsa

o | HAfues T, qd # wtfees gam & a6, 9 6l
wifa 7w forg gew gat giea wam =)

May the Siddhas (or the Liberated Souls) who are more
immaculate than the moons. brighter than the sun and more
serene than the oceans, show me the path of liberation. (16)
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Chapter 2 - Percepts on Jina's Teachings
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May the teachings of Jina which enable all souls to cross overthe
endless ocean of mundane existence and which afford
protection to all living beings, flourish for ever, (17)
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The preaching of Jina cures the problem of transmigration and
destroys all sorrows permanently. The teachings of Jina are
nectar-like medicine for relief from all miseries. (18)
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I bow down my head with devotion to the vast ocean of
scriptural knowledge preached by the Arhats and properly
composed in the form of scriptures by the Ganadharas (group
leaders of ascetic order). (1)

HE & qEAA 3, FraaiE g |
HTTH ] AL, e 999 1 A 119.3.%. %01

AT YEWIE-FAUT, YAt -a - A -~ T e g |
ama- Taf2 ufrefed, dug s @t a=wean 10

‘g’ sta uftud, 79 [ o wat=m a0

w1 sifegat & T | Aot et o @ 2, gatw FredEa
HRYEE | 38 AN HEA 2 |

That which has come from the mouth of the Arhats 1s pure and
completely free from contradictions is called the agama or the
Scripture and what is recorded n the Seriptures 1s truth, (20)
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Those who are fullv devoted to the preachings of the Arhats
and practise them with sincerity shall attain purity and
freedom from miseries and shortly get liberated from the
yele of birth and death. (21)
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Oh the Congueror of all attachments: Oh, the teacher of
universe: Oh the blessed one: through your grace may |
develop detachment to the world, continue to follow the path
ofliberation. (22)
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He alone is entitled to propagate the essence of the teachings of
the possession-less saints) (Nirgranthas), who is well-versed
m pure souls and impure-souls; who is deep, brilliant
benevolent and modest and has hundreds of other virtues. (23)
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The teaching of Jina (Tirthankars) is that What you desire
for yourself desire for others too, what you do not desire for
vourself donot desire for others too. (24)
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The order of saints is accumulation of virtues: a religious order
emancipates people from the Karmas and coordinates together

Right Faith, Right Knowledge and Right Conduct, (25)
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“Gana” is constituted by three Jewels (i.e. Right Faith, Right
Knowledge and Right conduct). what leads to the path of leads

to the path of Salvation constitutes a gaccha: the accumulation
ofvirtues 1s Sangha and a pure soul s "Samaya™. (26)
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Don't fear order of Sangha. The Sangha grants assurance,
evokes confidence and gives peace like a cold chamber. It is
aftectonate like the parents and affords shelter to all living
beings. (27)
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Blessed are those who reside life-long in Gurukul as they
acquire knowledge and specially attain stability in faith and
conduct. (28)
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What is the sense, in staying in Gurukul for him who does not
have a sense of devotion, sense of pride, reverence, regard and
affection for the teacher, (29)
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The order of saints (Sangha) is like a lotus flower. May the lotus
like Sangha prosper which keeps itself aloof from the Karmic-
dirt just as a lotus keeps itself away from the mud and water.
Knowledge 15 the long stalk of this lotus: five great vows form ils
stalk (karnika) and Extra vows (uttar-gna) its saffron (kesar).
this saffron is always surrounded by large black bees
(Bhramaras) called layman (Sravakas). As the lotus blossoms on
account of the sunrays. similarly the Sangha grows on account
of'the precepts of Jina. (30-31)
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Chapter 4 - Precepts on Scriptural Exposition
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The improper appears proper and the proper appears improper to
the person, who does not understand the mmplications of
elements by means of comprehensive knowledge (Pramana)

different view points (Naya) and way of knowing (Nikshepa).
(32)
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Knowledge is Authority (Pramana). The view point of knower
is the stand-point (Naya). The ways and means of knowing 1s
verbal/linguistic aspect (Nikshipa). One should understand the
implications of elements, in this rational manner. (33)
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The real point of view (Niscaya-naya) and the practical point of
view (vyavahara-naya) are the two fundamental types of view-
points (nayas). The substantial point of view (dravyarthika
naya} and the modal point of view (paryayarthika-naya) are the
two means for comprehending the real nature of a thing. (34)
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The practical point of view (Vyavahara-nay) does take a thing
as whole but concentrates on its units only, The opposite of it is
called the real view-point (nischay nay) which takes a

comprehensive view and takes into consideration the thing as a
whaole. (33)
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From the practical standpoint {vyavahara-naya) it is said that a
knower has got right perception, right knowledge and right
conduct. From Recal stand-point (nischaya nava), the wisc has
neither nght Perception, nor nght knowledge, nor right conduct.
He is purely a knower, a conscious being, (36)
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Know that the practical point of view is contradicted by the real
point of view. The saints who take recourse to the real point of
view (Niscaya-Naya) attain salvation. (37)
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Just as it is impossible to explain things to a non- Arya without
taking recourse o a non-Aryan language, similarly it 1s
impossible to explain the ultimate truth without taking recourse
to vyavahara-naya. (38)
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It is said that the practical point of view does not explain reality
as it is, while the real point of view explains it as it is. He' who
takes recourse to the reality as it is, attains the right faith. (39)
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Those souls (Jiva). who do not understand the Real from the real
standpoint, although they rely upon the real, spoil their conduct
by becoming either 1dle or arbitrary, n their outward apparent

behavior. (40)
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Reality can be understood properly by those who have realized
the highest truth: but for those who are m a lower state it 1s
proper to explain the reality through the practical point of view,
(41)
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It is very difficult to know the mental states of monks; therefore
the criterion of senionrity in the order of monks should be
decided by practical view-pomt. (42)
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Hence all the navas (view-points), so long as they remain
confined to their own respective stand-points, are false, but
when they are mutually dependent on one another, they become
true, (43)
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Conduet, knowledge ete. are right when they satisfy general
rules as well as the exceptional conditions. They should be
practised in such a manner that they become fruittul. (44)
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Chapter 5 - Precepts on the Tranmigratory Cycle

for vmyaa & 5 49, W 3@ wuen |

wH W 0 w4 A1, 0 0o T30 11989, 84])
& 7mm Fioem J wvad, FoTSE TS A e 11%1)
ATASINTAA, HAW 5 E@TTH |

o6 e wete o R, AT T T A 121

s @it g smrg@i g angan 2, 4 1
w1 T H &F Taad h1 7 grfa g g ars; 7

In this world which is unstable, impermanent and full of misery.
15 there any thing by the performance of which [ can be saved
from taking birth in lower grade of life? (435)

@ yiftr W 3@ waad, I w6 59 A@fE T
=W 913 @ gie &1, @A 9d H1 @ 119,43, 4511
HATHTeRETA TEaoara T, @l SoTesTor 3 T 9T R0

EAUTHTAE G Sgahieg @1, WehTHg T S-awTaaeEn: |
HATE S fauergan:, e ST 121

TE HET HH A G WY W 3R e 3@ e e |
wam, giFa o R s smat Hramz |

Sensuous enjoyments give worldly pleasure, but prolonged
misery, more of misery and less of pleasure and they are the
obstructions to salvation and is the mine of mistortunes. (46)
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As there Is no essence in a banana tree, there is no real happiness
i sensual pleasures. (47)
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The pleasures/enjoyments of great emperors, kings of gods
(clestial-beings) are ultimately pains. Such pleasures are
momentary; and their consequences are. Hence, 1t 15
appropriate to remain away from them . (48)
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Just as a person suffering from itching considers the scratching
of his body to be a pleasure though reallyit is painful similarly
people who are underthe spell of infatuation consider the
sensuous enjoyment to be pleasurable. (49)
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He who is immersed in sensual pleasures bcomes blind in
knowing what 15 beneficial to spiritual welfare, becomes
ignorant, dull and entangles himselFin his own aramas likea 1y
caught in phiegm. (50)
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Everyone knows about the pains of birth, old age and death, and
yet no one develops disregard for the objects of sensual
pleasures. Oh: how strong 15 this knot of deciet? (51)
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Aperson who is worldly, becomes the subject of felling, words
and actions of attachment (Raag) and aversion (Dwesha); as a
consequence, karma binds his soul; the bondage of karmas
results of birth , he gets a body the body will have its senses; the
senses will lead to their respective enjoyments which in tum
will give birth to attachment and aversion. The consequences of
such wanderings, and absence of Right belief are beginning less
and endless: but on the attamment of Right belief. such
wanderings become beginning less but though not endless. (i.e.
they are ended by the Right believing imperfect souls) (52-54)
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Birth is painful, old age is painful, disease and death are painful,
Oh! The world is nothing but a misery, where living beings
undergoes through great sufterings. (55)
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Chapter 6 - Precepts On Karma
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[fa thing is possessed of a certain definite form, then to consider
it otherwise, to act as if it were otherwise, or to describe as
otherwise 1s adverse knowledge. (56)
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Whenevera soul experiences this or that mental state at that very
time it gets bound by a corresponding good or bad karmas. (57)
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Whoever is careless about his physical activities and specch and
greedy of wealth and woman. accumulates Karmic dirt of
attachment and aversion just as an infant snake (earth warm)
accumulates mud by both way (i.e.. internally and externally).
(5¥)
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The sons, borthers, friends and athe caste-men can not share his
misery, He has to suffer himselfall alone. (1t is 50 because karma
pursue the doer (Karta). (39)
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Just as a person is firee while climbing a tree but once he starts
falling then he has no power to control it similarly a living being
15 free m accumulating the Karmas but once accumuled it is
beyond his power to control their fruits. (60)
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Some time. the Jiva is dependent upon karmas; at others karmas
are dependent upon the Jiva. At the time of issuing a loan, the
power vests in the creditor; whereas, at the time of repayment,
the power vests in the debtor. (61)
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Karma us such 15 of one type but it 1s divided also as.
dravyakarma (objective) and bhavakarma (sujective). The
dravyakarma is a mass of physical particles and the inherent
capacity of it 1s bhavakarma (and this capaicty is originated from
the attachment and aversion of the selfl). (62)
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He who has gained victory over his senses and meditates on the
very nature of soul is not bound by Karmas; Hence how can the
material vitalities (Pondgalic-Prana) follow such goal? (such
soul gets freedom from transmigration), (63)
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Feling (1) jnanavaraniya (knowledge obscuring), (2)
Darsanavaraniaya (Apprehension obscuring), (3) Vedaniva
(feeling producing), (4) Mohaniva (causing delusion), (5) Avu
(determining the life-span), (6) Nama (physique-determining)
and (®) Antaraya (obcuring the power of self)., (64-65)
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The nature of (the above mentioned) Karmas is respectively like
(that of) (1) Curtain; (2) doorkeeper; (3) sword; (4) Wine; (5)
Kath (Hali): (6) painter (7) Pot-maker; and (8) Store-keeper.
(66)

Explanation: This verse explains the nature of the eight
karmas thus:

(1) The knowledgeobscuring karma, is like a curtain which
prevents a person [rom knowing what is inside a room:

(2) The darsanavaraniva karma prevents a person from
apprehension like a door-keeper who presents one from seeing a
1gmitary;

(3) Vedaniya karma is the cause of pleasure and pain which
while licking becomes the cause of pleasure due to honey and
pain as there is chance of an injury to the tongue;

(4) Mohaniya karma causes delusion as does wine:

(5) The Ayu karma keeps the soul tied down to a body, just as the
woodenfetters on legs keep the person tied down to a place until
they are removed:

(6) Nama-karma cause the soul to enter different kinds of
bodies, just as a painter paints different pictures;

(7) Gotra-karma 1s responsible for birth in high or low families
Just as a potter prepares small or big pots;

(8) The Antaraya karma prevents a person from doing good
deeds just as treasurer prevents his master from making gift

and donations,
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Chapter 7 - Precepts On Wrong Faith
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Oh: what a pity? Due to my ignorance, I have not been able to
know the part leading to spiritual progress so, | have been
roaming about in the intense and dangerous forest of universe
( Bava-vana). (6¥)
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The Drist/Vision of the imperfect soul, which s in the clutches
of wrong-faith, becomes perverted. It does not like Dharma

{Right-Conduct) in the manner. in which & man. suffering from
fever, does not like even sweet juice. (68)
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A perverted soul, who remains completely in the grip of passions
or intense moral impurities and due to this consider soul and
body as ome. Such asoul is an external soul (Bahiratma), (69)
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Could there be a person with greater wrong faith than the one
who does not lead his life according to the precepts of Jina? He

develops wrong beliefs by creating doubt in others (about the
right path of Jina), (70)
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Chapter 8 - Precepts On Renunciation Of Attachment
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Attachment and aversions are the seeds of karmas. Karmas are
the offshoots of Delusion (Moha). Delusion (Moha) is the root
cause of transmigration. Transmigration is the root cause ol all
miseries. (71)
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Even the most offended and powerful enemy does not cause as
miich harm as uncontrolled attachment and aversion do. (72)
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Since living beings caught in the grip of miseries ot birth, old age
and death, have no happiness in this mudane existence,
liberation is. therefore. worthy of attainment. (73)
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If vou are desirous of crossing this terrible ocean of mundane
existence, Oh: virtuous one, better catch quickly a boat of
penance and self-control, (74)
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One should not be under the mfluence ol attachment and
aversion which destroy the attributes of right conduct and other
virtues, (75)
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Bodily and mental misery of all human beings and of gods is to

some extent born of their constant sensual desire; he who 13 free
from desire can put an end to this misery. {76)
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That which secures freedom from attachment must be followed
with utmost respect; he who is free from attachments secures

release from mundane existence: while, one who is not,
continues to wander in it endlessly. (77)
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He. who endeavours to recognise that the cause ofhis misery lies
in desires and not in the objects ol senses. acquires the
equanimity of mind. When he ceases to desire the objects (of'the
senses ), his thirst for sensual pleasure will become extinet. (78)
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From the absolute point of view (nischay naya) the body and
the soul are distinet from each other.that is why shake off the

attachment to the body because it is the cause of suffering
andpain.(79)
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To attain hiberation, one must block all the passages of karmie
influx (aasram) and also curb the activities of one's sense organs
and must annihilate all passions; all this must be achieved
through the three modes of activity, Le., mind, speech and body
and in a three-fold manner of domg, causing to be done and
approving the action. (8()
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A person who is free from worldly attachments becomes free
from sorrow. Just as the petals of lotus growing in the midst of a
lake remain untouched by water, even so, a person who is
detached from all passions will remain unaffected by sorrows in
thisworld. (81)
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Chapter 9 - Precepts On Religion
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Dharma 1s supremely auspicious; non-violence, self control and
penance are its essentials. Even the gods bow down before him
whose mind is ever coccupied with Dharma. (82)
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The essential nature of a thing is called dharma. The ten virtues,
i.e. forgiveness ete., are the ten forms of dharma. The three
jewels, i.e. right faith, right knowledge and right conduct,
constitute the dharma (religion). To render protection to the is
living being is o called dharma. (83)
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Note — Akinchanya means not taking the non-self for ones own
self. for ones own sclf. Supreme Torgiveness, supreme humility,
supreme straightforwardness: supreme truthfulness, supreme
purity, supreme self-restraint, supreme penance, supreme
renunciation, supreme non-possessiveness and supreme celibacy,
these constitute the ten-fold Religion. (¥4)
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he who does not become excited with anger even when terrible
atflictions are caused to him by gods, human beings and beasts,
his forbearance is perfect. (85)
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I forgive all living beings and may all living beings forgive me; |
cherish feelings of {riendship towards all and T harbour enmity
towards none. (86)

Tontem are warEaw, shm 7@ saaEn |
HWT ATEAT | @, T a2 WR 119.9.5.24611

ﬁ%ﬁm.qﬁﬁaﬁﬁwgﬁ |
A o T 31, Fogest Feemen e nsn

Ttz ferfam waem, 7 gegeanta: | afdq = gdy |
w7 g AmareE, e Fremaya 11510

Freawa TaTEE Wi af2 8 s wia st saaen A e
T A UTORTE BTeht AT &THT Ao HAaTE |

1 sincerely beg your pardon with a pure heart, in case | have
behaved towards you in an improper manner due to even slight
inadvertence. (87)
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A monk who does not boast even shghily of his family,
handsomeness, caste, learning, penance, scriptural knowledge
and character observes the religion of humility. (88)
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The really honoured (Mani/honourable) are those, who
carefully avoid (committing) the error (Desa) of insulting
others. A person who merely boasts, has no virtues, cannot
command respect. (89)
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Every one has born several times in high families as well as in
low families; hence none is either high or low, After knowing

this, who will feel proud of taking birth in respectable or high
family? (90)
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He who does not think wickedly. does not act wickedly, does
not speak wickedly and does not hide his own weaknesses,
observes the dharma of straightforwardness. (91)

s HHUEA [ ¥e %



g T w7 WG, HAFT A I |
g & =i Ty @, weaad sEEn 119.2.92.9210

T —HATE A~ RO -F 0T, Wil §-w -z agui |
wit Aty Taeg i, 7 g o 73 w@=9 1921

WEHATTRFIN-Te4, HFea Eqiieaa=aTyq |
T: Fgi- fae: giEn, 70 g o 939 T 119311

1 \TY FEA T ZE U AT FEAT T w6 | A W
feait T=A Alwal 8, THE 911 48 Beg G BT |

A monk who avoids all speech that is likely to hurt others and
speaks only what is good to himself and to others observes the
fourth dharma of truthfulness. (92)

aTfE, e i siw weft, sE TE T e |
HIHIEH, AW, T, T3 & HHAT 7% 118.%.92.%311

T TS YR H! 9, UATTETS 7 g8 g |
U T EATEEl, ¥ sifewr gige st 119200

YT TvETe ieaTed, WA g gt |
TENEAH AATEEE:, wusgear g:fEasta g

O T TR, WS T HA, T g gEart 7 ) i |
ST BT ST ST §AT ST B AT |

A person suffers misery after telling a lie, before telling a lie and
while telling a lie: thus suffers endless misery. similarly a person
who steels ora person who is lustful also suffers misery and finds
himselfwithout support. (93)
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Every beneficial advice given by a group-fellow though bitter
to the mind at first, proves beneficial in the end, like a medicine
which is bitter in taste but fruitful in effect. (94)
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A person who speaks the truth becomes creditable like a mother,
honourable like a guru to his people and dear to all relatives, (95)
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Truthfulness is the abode of penance, of selfcontrol and of all
other virtues; truthfulness is the place of origination of all other
noble qualities as the ocean is that of [ishes. (96)
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As one gains, so does he become greedy. The Greediness
(Lobha) increases with increase in gains (Labha/Prolits), A
work which could be done by two grams of gold, could not
be done even by crores of grams.(97)
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Even if a greedy person comes to accumulate a numberless

Kailasa-like mountains of gold and silver they mean nothing to
him, for desire is as endless as is the sky. (98)

TH TS HUZ H, HUST T[T AT |

W AT |IE |, 719 9TE 31 91 119.2.94.%%11
HET 9 A=A T@NT, € genaid Je1d |

UWS HTETEaul g AUET, 6§ = AUETAav F4t 118411
T © FUSHAST TETRI, U WETROdd JUT H |
TN WIETHA e 9T, HIE | JWITEad 35 119411

T TR AT ATE | T HUST WIE AT | IeqS ghar g w6
T BT HIE H HR AT oTord § Ieaa gran e |

The greed begets Dilusion and vice versa. They can be
compared with egzs and Bataka. As cgg produces Bataka and
Bataka produces eggs. (99)
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One who washes away the dirty heap of greed with the water of
equanimity and contentment and is free from lust for food, will
attain perfeet purity.(100)
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Self-restraint (sanyam) consists of the keeping of five vows,
observance of five rules of carcfulness (samiti) subjugation of
passions, controlling all activities of mind, speech and body, and
victory over the senses. (101)
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Penance (tapa dharma) consists in concentration on the self by
meditation, study of the scripture and restraiming the senses and
passions. (102)
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Supreme Jina has said that true renunciation (tyaga dharma)
consists m developing mmdifference towards the three. namely
the world, the body and the enjoyment, through detachment for
material objects. (103)
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He alone can be said to have truly renounced everything who has
turned his back on all available, beloved and dear objects of
enjovment possessed by him. (104)
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That monk alone acquires the virtue of non possessivencss
(Akinchanya-dharma), who renouncing the sense of ownership
and attachment and who wanders absolutely care free
(Nerdvanda) alter controlling all their pleasant and unpleasant
thought actions, (105)
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| am alone, pure, etemal and formless and possessing the
qualities ol apprehension and comprehension except these 1s
nothing, not even an particle, that is my own. ( 106)
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We, who have nothing of our own, reside happily and live
happily. As Nami who had renounced his kingdom and become a
saint, said when Mithila was in flames nothing of mine 1s being
bumt there.l have abandoned my children and my wife, I have
no occupation; there 15 nothing dear or not dear to me. (107 &
108)
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We call him a Brabmm who remains unaffected by objects of
sensual pleasures like a lotus which remains untouched by
water though born init. { 109)
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He who has got rid of delusion has his misery destroved, he who
has got desires has his delusion destroyed. He who has got rid of

greed has his desires destroyed, he who owns nothing has his
greed destroyed. (110)
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The soul is Brahman, so the activity regarding the self of a
monk-who refrains himself from secking enjoyment through
other's body (i. ¢. sexual enjoyment), is called Brahmacarya
(celibacy) (111)
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He whose mind remains undisturbed and in whom. no ill-
intention develops in respect of women, even after looking at all
the parts of woman, he observes the most difTicult but pious
virtue of celibacy. (112)
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Just as a jar made of lac (sealing wax) when placed near fire
soon gets melted and perished. Similarly a monk who moves in
the company of women looses his character. (113)
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The man, who conquers the attachment with women, can more
easily conquer all other attachments, as easily as who has
crossed an ocean, can casily cross thenver Ganges. (114)
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Just as women become censurable by men observing celibacy,

similarly men become censurable by women observing
celibacy, (115)
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But, there are illustrious women of good character and conduct,
whose fame is wide spread, who are goddesses on this earth and
are even adorned by gods. (116)
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The sensual fire fed by the trees of desires can burn the forest of
the three world, one is blessed whose grass of youthful life
remains unbumt by this fire. (117)
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The nights that pass away cannot return back. The might of a
person engaged in sinful activities, go waste. (118)
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Three Merchants started (on business) with their capital: one of
them made profit in his business; the other returned back with
his capital only: the third one returned after losing all the capital
that he had taken with him. Know that in practice, this example
is also applicable in religious matter. (119 & 120)
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The soul alone knows the soul (self) established in soul (self).
Hence the Dharma, which consists of the natural self is a self
evident. The soul experiences this Dharma in a manner in
which it is pleasingtoit. (121)
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Chapter 10 - Precepts On Self-Restraint
AT Il T, AT TTeH F |
I F1 ATHT, T84 ®1 g 11%.%0.2.82211
AT AE FAAVI, , U1 H HE—HTHA |
SATATERTHE AT Y07, S7oaT /307 q07 1181
AT TE HAT, WeE § gEvend |
SITEHT TRTHEGHET 9, o1 | 954 S99 1% 1

SrTe # St T B 1 s A grvmenedt (faew @ ge) |
AT BT BTN B | STEMT ST A T R |

My soul is river “vailarini”; the soul is the “kutashalmali™
tree: the soul is the kama-dhenu” cow: and the soul is
Nandanavana forest. (122)
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The soul is the doer (karta) and enjoyer {Bhokta) of pleasures
and pains, The soul, engaged in good deeds is our friend and the
soul engaged in bad deeds is our enemy. (123)
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One's unconquered self, uncongquered passions and uncontrolled
senseorgans are one's own enemies. Oh: monk | freely wander in
Just and appropriate manner as [ have conquered them. (124)
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One may conquer thousands and thousands of enemies in an
invincible battle; but the supreme victory consists m conguest
overonc'sselfl (125)
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Fight with thyself; what is the good in fghting against external
foes? One can get supreme happiness by conquering ong's own
self by one's self. (126)
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One must conguer one's own self, because it is difficult to
conguer it. One who has conguered one’s own self attaing bliss
in this world as well as in the next.(127)
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It is proper that | must conqguer my self by selt restrainst and
penance. But it is not proper that [ should be vanquished by
others and made a prisoneror Killed by them, (128)
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One should desist from action in one direction and undertake
action in another direction. One should avoid being incontinent
and should practise self-restraint. ( 129)
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The two sins attachment and aversion lead one to commit sinful
acts. That monk who always control them will not wander in
this mundane existence. (130)
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Just as a horse can be controlled by a bridle, the sensual
pleasures and passions can be forcefully kept under control by
knowledge, meditation and power of penance. (131)
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When suppressed, passion can bring about the spiritual
degeneration of even the most virtuous monk, who in his

conduct is akin to Jina himself, what can we say of monks who
are under the sway of attachment? (132)
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Even one who has subsided or repressed all his passions, once
more experiences a terrible spiritual degeneration, hence one
ought not to become complacent when some remnants of
passions still continue.(133)
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One should not be complacent with a small debt, slight wound,
spark of fire and slight passion. because what is small today
may become bigger later. (134)
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Anger destroys love, pride destroys modesty, deceit destroys
friendship; greed is destructive of everything. (135)
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Destroy anger with forgiveness: conquer pride with humility;
conquer Deceit with straight forwardness (honesty): and
conguer greed with contentment, (136)
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Just as a tortoise protects itself by withdrawing all its limbs
within its own body, similarly a wise man protects himself from
evil by withdrawing himsell from sins and passions. (137)
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When an unrighteous deed is committed, whether consciously
or unconsciously, one should immediately control oneself so
that such an act is not committed again. (138)
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A monk who is a courageous driver of the chariot of religion,
engrossed in the delight of religion, self-controlled and devoted
to celibacy, wanders in the garden of religion, (139)
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Chapter 11 - Precepts On Non-Possessiveness
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commits theft, mdulbu in sex and develops a will for unlimited
hoarding, Lust of possession constitutesthe root cause of all the
five-vices (140))
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A person who hoards even the slightest amount of an animate or
inanimate thing or gives consent to some one for hoarding, will
not escape escape frommisery. (141)
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He alone can renounce possession. Who renounces the
mentality of possession. The posessionless saint alone knows
the Right path. (142)
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Attachment of possessiveness is of two kinds: internal and
external. The internal possessiveness is of fourteen kinds
{1)wrong beliel. (2) Sexual desire [or women, (3) Sexual desire
for man, (4) Sexual desire for both, (5) Laughter, (6) Liking,
(7) Disliking, (8) Grief, { 9) Fear, (10) Disgust, (11) Anger, (12)
Pride, (13) Decettand ( 14) Greed.

The external possessions are ten: (1) Fields, (2) Houses,
{3) Wealth and food-grains, (4) Stock of house-hold goods.
{5) Utensils, (6) male or female slaves (7} Amimals, (8) Vehicles,
{9) Beddings and ( 10) Seats.( 143-144)
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One who is completely free from all possessiveness, is calm
and serene in his mind and attains bliss of emancipation which
even an emperor cannot obtain. ( 145)
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Just as one controls the elephant by means of'a hook or just as the
moat around the city protects the city; similarly the renunciation
o [possession controls sense-organs. Nonpossession as§ists one
in his endeavours for sense control. ( 146)
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Chapter 12 - Precepts On Non-Violence
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It is the essential trait of a wise man that he does not kill any
living being. Certainly, one has to understand just two principles
namely nonviolence and equality of all living beings. (147)
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All the living beings want to live they do not want to die. That is
why possessionless saints prohibit the killing of living beings.
(148)
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Whether knowingly or unknowingly one should not kill living
beings, mobile or immobile, in this world, nor should cause
them to be killed by others. (149)
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Just as vou do not cherish pain similarly all the iving beings also
do not cherish pain, Knowing this principle of equality treat
other with respect and compassion. ( 150)
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Killing a living being is killing one's own self: showing
compassion to a living being 1s showing compassion to oneself.
He who desires his own good, should avoid causing any harm to
aliving being, (151)
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The being whom you want to kill is the very same as you are
yvoursell, the being whom vou want to be kept under obedience
is the very same as you vourself.(152)
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It is said by Lord Jina that absence of attachment efc. is ahimsa
(nonviolence) while their presence is himsa (vielence), (153)
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Even an intention of killing is the cause of the bondage of

Karma, whether you actually kill or not; from the real point of
view, this is the nature of the bondage of Karma.(154)
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Mourishing the thoughts and attitudes of violence i mind and
not renouncing violence amounts to committing violence, He
who is passionless (Apramatta/carcless) 15 non violent; and on
the contrary he who is passionate (pramatta) is violent. (153)
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The wise has started endeavouring (Udyat) for the eradication
of karmas (Karma-kshaya): while not committing violence. He
sincerely endeavours for non-violence. Such a careful
(cautious/Apramatta/passionless) saint is definitely
nonviolent. ( 156)
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As per seriptures the soul is both violent and nonviolent. He who
is careful is non-violent and who 1s careless is violent. (157)

T 1S Iod T2, A9 @ TE T |
I ATEAT § T2, Tehe T TA H 112.92.92.94411

A T "EAT, s EuTed atea )
TE @F WATH AT0TY, GEHTeaTad Aiee 119211

A% A WA, ATHTITIGIoE ATre |
AT AYT AN AR, AHISTEATET TIiE 119211

T A H WS U © TS S TE E 3 s | fEme ain
Fo G TE R TR aftm S wa s ad T R

No mountain is higher than the Meru: nothing is more expansive
than the skv: similarly know that there is no religion equal to the
religion of ahimsa in this world why do you indulge. ( 158)
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Oh: Mortal being! be free from fear and you let others be free
from fear. In this transitory world, why do vou indulge in
violence? (159)
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Chapter 13 - Precepts On Non-Vigilance
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The God of death/ yama may carries away the person anytime.
how can one afford to remain careless (apramatt) and keep
fondling that this is with me and this is not,this is done by me and
this isnot. ( 160)
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He who sleeps, his many excellent things of this world are lost
unknowingly., Thercfore, remain awake all the while and
destroy the Karmas, accumulated in the past. (161)
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It is better that the religious-minded should awake and the
wicked should sleep: this is what Jina said to Jayanti, the sister of
the kings of Vatsadesa. (162)
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A wise person of sharp intelligence should be awake, even
amongst those who sleep: he should not be complacent, because
time is relentless and the body is weak, (50) he should ever be
vigilant like the fabulous bird (Bharanda). (163)
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Carelessness (pramad/negligence) has been delined as the
influx of karmas (Asrava) and carefulness (Aparmad/
cautiousness) as the stoppage of the inflow of karmas (sanvar)
i.e. carcfulness makes one wise. ( 164)

HH 7 e wH &f, AFH e FFW |
@19 0E T 0T L, BTl Ham9 119.93.6.96411

A IO SV WATH AT, ITRFYON T Tt G |

HUTIEOT STawET JTaraT, WA A TS 9T g 1)

T HHUN wH AUATA TS, AFHUN HH @AUGid G |

gyt SiwHeETg SarTar:, St 51 TgE e aTay g |
ST BT H o 310 9 &1 4 &1 ATd & ST e &6
BRI FH &1 & T8 BT | o1 gew o (I /FRafe) Fam
o T &9 FHTA B | T YT B9 3T 0E T Sard] gient 99
TE T |

The ignorant cannot destroy their Karmas by their actions while
the wise can do it by their inaction i.e. by controlling their
activities because they are free from greed and lustful passions
and do not commit any sin as they remain contented. (165)
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There is fear from every direction for an in-vigilant person:
while there 15 no fear fora person who is vigilant. { 166)
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An idle person can never be happy and sleepy person can never
acquire knowledge. A person with attachments cannot acquire
renunciation and he who is violent cannot acquire compassion.
(167)
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Oh: human beings; always be vigilant, He who is alert gains

more and more knowledge. He who is in-vigilant is not blessed.
Everblessed is he whois vigilant. (168)
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A compassionate person who is always cautious while lifting
and putting a thing, while urinating and excreting, and while
sitting, moving and sleeping is really a follower of non-
vialence. (169)
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Chapter 14 - Precepts On Education
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He who is modest and respectful gains knowledge and he who is
arrogant and disrespectful fails to gain knowledge. He who is
aware of these two facts acquires education. (170)
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Education is hampered by the following five obstacles :-

I, Pride; 2, Anger, 3. Carelessness; 4. Disease; 5, ldleness
(171)
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Aman is said to be educated if the following eight circumstances
orattributes are met :

1, Toabstain from cutting jokes;

2, To control five senses and mind;
3. notrevealing the secrets of others;
4, not lacking good manners,

5. not exhibiting bad manners

6. not being passionate;

7, Not being angry; and

8, Tobe truthful (172 & 173)
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A person acquires knowledge and concentration of mind by
studying seriptures. He becomes [irm in religion and helps
others to acquire that firmness. Thus through the studies of

scriptures he becomes absorbed in the contemplation of what is
expounded therein. (174)
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He who always resides in gurukul, practising meditation and
austerities, 1s pleasant in action and sweet in speech such a
person is fit to receive education, (175)
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The head of the order ( Acharya/preceptor) is like and lamp. Just
as an lamp illuminates itself and enkindles hundred of other
lamips; similarly the head of the order is himself manifested with
knowledge and makes others manifested with knowledge
likewise. (176)
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Chapter 15 - Precepts On The Soul
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Know for certain that the soul is the home of excellent virtues,

the best among the substances and the principle element of all
clements. (177)
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The souls (Jivas) are of three kinds : External souls (Bahiratma),
internal souls (Anataratma) and the pure souls (Sidhatma). The

pure souls are of two kind : the Embodied pure souls ( Arhat) and
the Bodiless pure souls (siddhas). (178)
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He. who accepts the aggregate of sense organs (body) as soul, is
the external soul (Bahiratma) he who realizes soul as ditferent
from/other than body (something independent) is internal soul

(Anataratma). The self who is liberated from the pollution of the
Kirmas 1s paramatma. (1 79)
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Arhats are embodied pure souls, who know all objects from their
prefect knowledge (Keval-jnan); and siddhas are those bodiless
pure souls who are embodiments of knowledge and who have
attained supreme bliss (sarvottam-sukha), { 180)

e HEURH Ry %



HATTEUT & HATeH T, ATETTEHT &1 =T |
T ATEH T LT B, F TR -gyan-amT 118,944,842 1)

TEeAE wEwT, I9EE Fam-atafE

eqrad graTen, IovheE SemaeE u

Ty @ o @ & o qu v, = s e & afen =t
WIgeht, SATFATH STTEUT i TTHTeHT ST $3TH ol |

Lord Jinesvara has said "relinguishing the external soul from
yvour mind, speech and body, realise the antaratma and
contemplate on the supreme soul (paramatma)”. (181)
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The pure souls are completely free from and have no concern
with transmigration ( In four grades of life) birth, old age, death,
disease, sorrow, family. a place of birth, a status in the scheme of
Jivasthanas, a status in the scheme of marganasthanas none of
these really belongs toa soul, (182)
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The pure souls are not concerned with colour (Varna), taste
(Rasa), smell (Gandha) touch (sparsha), female form, male
form, impotent form (as well as other forms) and figures of the
body (Sansthan) and osscous structures of the body
{Sainhanana). (183)
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All these subjects (Bhava) have been discussed from practical
stand point (Vyavaharnaya). From real stand point (nischaya-
taya ) the mundane souls Sansari-Jiva)are also pure souls. (184)
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The pure soul is tasteless, formless, smell-less, imperceptible,

conscious, silent {nonvocal). uncognizable by organs (subject of
assessment) and structureless. (183)
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The pure souls is devoid of the trirod (tridanda) of mind, speech
and body (Man-vacankava ke tri-danda se rahit), singular
(Nirdvarua/Akela), without mineness (Mamata rahit/Nirmam)
Bodiless (Niskala), independent (Niralamba).dispassionate
(vitrag) innocent (Nirdosa/ unblemished) undeluded (Moha-
rahit/Nirmukha) and fearless (Nirbhaya). (186)
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The (pure) soul is possessionless (without knot), unattached,
unblemished (Nihsalya/without thorns of diagnosis), undelude

and right believing free of all the defects, desire-less anger-less.
pride-less and un-intoxicated. (1R7)
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The (pure) soul is the knower. He who 1s a knower is neither
careful (Apramatta) nor care-less (Pramatta) and he who i1s
neither careful nor careless knower is called pure, because it is
only knower and nothing else, (188)
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The soul is neither body, nor mind, nor speech nor the cause
itself. I'm neither doer nor the motivator of doer and nor the
supporter of doer. (189)
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After knowing that the pure soul is different from everything
else, is there any wise man who says "this is mine"7 (190)
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I am one (indivisible whole), pure unattached (Mamatarahit)
and full of perception and knowledge (Jnan-darsheparipurna),
Having been settled and absorbed in my true nature, | destroy all
ofthem (i.e. parkiyabhav), (191)
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Chapter 16 - Precepts On The Path Of Liberation
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"The path" and the "result of follwing the path" these two things
have been proclaimed in the discipline preached by the Jinas.
‘Right faith'is the path and liberation is the result, (192)
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The right faith, the right knowledge and the right conduct
together constitute the path of liberation: this s the path to be
followed. The Jinendra Dev have said that if it is followed in the
right way it will lead to liberation and otherwise it will lead to
bondage. (193)
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If a wise person ignorantly considers that by doing pure (ie.,
religious) performance he will be free from sorrow then he 1s the
follower of wrong faith. (194)
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An abhavya Jiva (a soul inherently incapable of attaming
liberation), even if he observes the five vows. the five types of
vigilance, the three fold self-control, the code of morality and
the various modes of austerities as laid down by the Jina, lacks
right understanding and possesses wrong faith, (195)
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All the religionsobservances by those, who do not know the real
and practical implications of three jewels (Rightfaith, right
knowledge and right conduct), are erroncous/false/wrong
{mithyarupa). This is the commandment of Shri Jin-Deva. (196)
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The Abhavya souls do repose faith in Dharma (religious-
conduet): do believe in it: and do follow it: yet this do so
considering Dharma as the instrument (cause) of enjoyment
and not considering it as the instrument (cause) of destruction
ofkarmas. (197)
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An auspicious disposition towards worldly gain secures merit
(punya) while an inauspicious disposition towards worldly gain
acquires sin {papa) but one, who remains undisturbed by alien

things and enjoys one's own pure nature, can put an end to one's
misery. ( 198)
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He who desires for well being, aspires for life in this mundane
world; merit (punya) is capable of securing a pleasant state of
existence: but it is cessation of merits (punya Karma) only that
leads to liberation, (199)
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Know that an inauspicious Karma results in misery while an
auspicious Karma in worldly happiness: but how can it be said
that auspicious Karma results in happiness when it leads to
mundane existence? (200)
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Just as fetter whether made of iron or gold binds a person
similarly Karma whether auspicious (punya) or inauspicious
{Papa) binds the soul. (201)
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Hence having understood both kinds of Karmas as bad from real
stand point. We should either get our-selves not attached
with/not associated with either of the two, The attachment with
or the association of Karmas with soul destroy its independence.
(202)
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However 1t is better 1o attain heaven by observing vows and
penances than to suffer misery in hell by doing evil. There is
great difference between one who stands in shade and the other
standing in the sun. (203)
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Through merit (punya karma) onc may attain cakravarti-hood
(Le. supreme kingship) where great honour 1s bestowed on one
by the Vidvadharas (demigods), gods and men through praising
with folded hands and offering of garlands. but certainly he will
not attain the right understanding raised by a soul fit for
salvation (204)
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The men of merit (punyatma) after enjoyving his divine status in
heaven at the end of his life span will be born as a human being
with ten types of worldly enjoyment. (205)
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After having experienced for the entire life incomparable
enjovments appropriate to human beings one attains the right-
understanding that leads to emancipation on account of the
religious performances undertaken by one in one's earlier births,
Having realised that four things (viz. human birth, listening to
scriptures. having faith in scriptures. appropriate practical
endeavour) are difficult to attain. one observes self-restraint and
having annthilated one's past karmans through penance, one
becomes for ever a soul emancipaled. (206 & 207)

s THOTEE (04 &



U7 18 - Tea AT

Chapter 16 - Precepts On Three Jewels
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To have faith in the existence of (substances like) dharma ete. 18
right faith, 1o have acquaintance with the texts called Anga and
Purva is nght knowledge, to perserve in the performance of
penance is right conduct. These three constitute the pathway-to-

emancipation understood from the standpoint vyavaharanaya.
(208)
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One understands by his (right) knowledge the nature of
substances, develops belief in them by his (right) faith and
controls himsell'by his (right) conduet and purifies his soul by
penance (1.e., austerities). ( 209)
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Knowledge without right conduct, acceptance of the asceticism
without right faith and observance of austerities without seli-
control are all futile. (210)
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Without right faith. there cannot be right knowledge: without
right knowledge, there cannot be right conduct; without right

conduct, there cannot be release from Karmas: without release
ol Karmas there cannot be nirvana (salvation), (211)
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Right knowledge is of no use in the absence of right conduet,
action is of no use in the absence of right knowledge. Certainly,
in the case of conflagration the lame man burns down even it

capable of seeing while the blind man burns down even if
capable of running away. (212)
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The desired result s attained when there ts @ harmony between
right knowledge and right conduct, for a chariot does not move
by one wheel. This i1s like a lame man and a blind man come
together m a forest and manage to reach the town with the help
ofone another. (213)
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The quint-essence of the pure Soul (Samaya-sar) 15 to be free
(devoid) of all stand points (Nayas) and aspects (paksh). The
same is known as Rightfaith and Right-Knowledge. (214)
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From practical point of view faith, knowledge and conduct
should always be cherished by saints, But they must know that
from real point of view these three are the self (soul) only. (213)
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It 1s said from the real point of view that, the soul who
comprises all the three together: and does not act otherwise or
depart from this even in the slightest degree. follows the path of
Liberation. {216}
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Right fuith means a soul engrossed m itsell; Right knowledge 18
knowledge of the real (nature of) the soul; Right conduct consists
in faithful pursuit of that path. (217)
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My soul is my right knowledge, my right faith, my right
conduct, my renunciation of evil acts, my self-restraint and my
meditation. (218)
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Chapter 18 - Precepts On Right Faith
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Right Faith is the core of the three jewels; it is the root of the
great tree of liberation; 1t has o be understood from two point of

views-real point of view (Niscaya-naya) and practical point of
view (vyavaharanaya). (219}
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Lord Jina has said that from the practical point of view, Right
Faith is faith in the existence of the existence of the soul and the
other elements, from the real point of view, the soul itsell is
Right Faith, (220)
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From real point of view true monkhood constitutes
righteousness and righteousness constitutes true monkhood. But
from the practical point of view, the causes of righteousness are
called Right Faith itself. (221)
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Those persons who are devoid of Right Faith will not obtain
Right Knowledge, even if they practise severe penance for a
thousand crores of vears. (222)
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Those who have renounced Right Faith are deprived persons.
There is no liberation for a person devoid of Right Faith. Those
who have renounced Right Conduet (by resorting to Right
conduct) may attain liberation but not those who have
renounced Right Faith. (223)
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He who has Right Faith is certainly pure: he who is possessed of

Right Faith attains liberation. A person devoid of Right Faith
does not attain the desired liberation. (224)
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In case, one laces the dilemma of sclecting between
righteousness and the Kingdom of three worlds, he should
unhesitatingly select the former (i.e. salvation). (225)
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What is the use of saying more: it is due to the magnanimity of
Right Faith that the great personage and the Bhavya those
worthy of attaining emancipation) have attained liberation in

the pastand will do so in future. (226)
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Just as it is onaccount of its very nature that a lotus leaf remains
untouched by water, similarly a righteous person remains really
un-affected by passions and by the objects of sensuous
enjoyment, (227)
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Whatever use of living or non-living objects, a man of Right
Faith may make through his senses, isall for getting release from
the Karmas. (228)
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There are persons, who do not enjoy sensual pleasures in spite of
thetr actual indulgence in them: on the country, there are others,
who enjoy sensual pleasures, without actually indulging in
them. They are comparable to such guests who participate in the
rites and rituals of a marmage ceremony but who can not be held
responsible for marriage as they are not masters of that
ceremony. (229)
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The objects of enjoyment of senses do not produce ecither
equanimity or perversion. He who has attachment or aversion
for objects becomes perverted while enjoying them due to his
delusion. (230)
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The eight essential requisites of Right Faith are: absence of
doubt, absence of longing, absence of contempt, absence of
confusion, absence of belief in heretical sects, stabilization,
affection and exaltation. (231)
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The Right believing souls are doubtless (non sanka); that is why
they are fearless also. They are free of seven kinds of fears:
|. Fear of this world: 2. Fear of the world beyond 3. Fear of
Insecurity: 4. Fear of indiscipline: 5. Fear of Death: 6. Fear of
pain: and 7. Fear of incapability Hence they are doubtless. (232
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A person who has no longing for the fruits of Karmas and for all

objects or any of the properties of a thing, is possessed of Right
Faith, (233)
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He who desires no honour, no worship, no salutation even, how
will he desire praise? He who has self-control. observes the
vows correctly. practises penance and seeks to know the true
nature of the soul is the real monk. (234)
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Oh monk. if you desire the bliss of the other world, why do you
crave after tame. worship, enjoyment and honour in this world?
Ofwhat use are they to vouin the next world? (235)
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He who does not exhibit contempt or disgust towards any of the
things, is said to be the right believer. (236)
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He who is completely devoid of delusion as to the nawre of
things is certainly understood to be the non-deluded right
believer. (237)
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May you prosper with the aid of nght knowledge, right faith and
right conduct as also forgiveness and freedom from bondage of
Karma. (23%8)
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The wise man should not conceal the meaning of a scriptural
text nor should he distort it; he should not harbour pride or a
tendency to self-display; he should not make fun of anyone or
bestow words of blessing on anyone. (239)
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The wise man, whenever he comes across an occasion for some
wrong doing on the part of body, speech or mind, should
withdraw himsell there from, just as a horse of good pedigree 1s
brought to the right track by means of rein, (240)
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Oh Gautama, when you have crossed over the big ocean, why
then do you come to a stop near the shore? Make haste to go
across, be not complacent even fora moment. (241)
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The great person, who is full of devotion for fellow religious

person, follows them with a feeling of great faith, and utters
loveable words, is possessed of affection. (242)
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The radiance of religion should be spread by narration of
religious stories, by performance of dispassionate external
austeritics and by showing mercy and compassion towards
living beings. (243)
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One who holds religious discourse, one who narrates religious
stories, one who holds discussions with rivals, one who reads
omens, one who performs penance one who is learned, one who
is possessed of miraculous powers, one who is a poet, these
eight types of person undertake propagation of religion. (244)
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Chapter 19 - Precepts On Right Knowledge
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After listening to scriptures, a person comes to know what 1s
cood and what 1s smful, having thus known through listening
one ought to perform what leads to welfare. (245)
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Under the influence of scriptural knowledge, one becomes firm
in his faith, meditation, obscrvance of vows and sclfrestraint,

and lives a life of purity throughout his lifetime without any
wavering thoughts. (246)
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As a menk continues to master the scriptures with exira-
ordinary devotion and unbounded interest. he experiences
supreme bliss with renewed faith accompanied that 1s full of
renunciation. (247)
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A needle with a thread in it does not get lost even when it falls in
a heap of rubbish, so a person endowed with scriptural
knowledge does not lose his self, even if imvolved in
transmigratory cvele. (248)
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Those who have renounced the jewel of right faith will continue
to wander in different states of mundane existence. as they are
devoid of proper devotions to virtuous qualities, even though
they may be wellacquainted with many kinds of scriptures,
(249)
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A person, who has in him evenan iota of attachment, though he
may be knowing all the scriptures, will not understand the nature
of the soul, He who does not know the (nature of) soul. will not
know the non-soul also, How can a person not knowing the soul
and the non-soul, become a person having right faith? (250 &
251)

FEl Aed W1 7T B, TEAT o e |
arreet Ferarht o1 2, Fomomem @ Aty 112,99, 4.34211

wor s faese, & ot FurETEe 111

TR 7 fagema, 3= fow feea |

o= wrent favpera, 79 7 fSEvmes e
Torae av= = 7 g 2, Forw & Fodve e @ = s fangg
gt 2, I AR e waT T g |
According to the teachings of Ima, knowledge 15 that which

helps to understand the truth, controls the mind and purifies the
soul, (252)
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According to the teachings of Jina, it is through knowledge that
ties of attachment are severed, atiraction towards
auspiciousness is developed and which enhances the thoughts

and attitudes of compassion or friendship towards all living-
beings. (253)
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He only knows the whole doctrine of Jina, who knows the soul,
unbound by karmic matter, different from everything else,

devoid of all particularities and well desenibed in the seriptures.
(254)
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That man alone knows all scriptures who understands pure soul
as tundamentally different from the unholy body and who
deems/understands it (soul ) to be a conscious being. (255)
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One who knows soul as pure oneself attains a pure self. But who
contemplates the soul as having impure nature becomes himsell
impure, (256)
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He who knows the internal. knows the external and he who
knows the external, knows the internal. (257)
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He who knows the one (the self) knows everything else: he who
knows all things, knows the one (the self). (258)
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Be yvou always engrossed in pure knowledge; be vou ever

satisfied in 1t, be contented with it; you will get supreme
happiness therefrom. (259)
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He who knows the Arhat from the view-points of substance,
attributes and modifications, knows also the pure soul; his
delusion will surely come to anend. (260)
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Just as one getting hold of a treasure consumes it in a
gentlemanly fashion, similarly the wise man, getting hold of the
treasure of knowledge, enjoys it ignoring all pleasure derived
from anything else. (261)
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Chapter 20 - Precepts On Right Conduct
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Right Conduct from the practical view-point is to practice
austerities from practical view point. Right Conduct from the
real view-point is to observe austerities from the real view-point,
(262)
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Know that Right Conduct consists in desisting from
inauspicious activity and engaging in auspicious activity. Jina
has ordained that conduct from the practical point of view
consists in the observance of 5 vows, 5 acts of carefulness
(Samiti) and control of 3 gupti. (263)
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A person, even possessing seriptural knowledge will not attain
emancipation if he is not able to observe strictly the activities of
austerity and self-control. (264)
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Though a person knows the right path yet fails to reach lhis
destination due to inaction or absence of favourable wind for

his boat; similarly knowledge will not achieve the desired fruit
in the absence of virtuous deeds. (265)

A HHUIGE (%3¢ &



FiEE & § 9, 7T 71 J |
¥ 319 T WA, oA #7 TAR 112.20.4. 28811

wag, fu qa -uied &6 Fiieg wwo- A —Foms |
HEH HE Ulorl, A - Aa - "Eed ~HIs 11 14|

ST T WA, FravraEREa e 1y 1)

=i y74 wafaa &1 Age yes svoaa =g 2 9 o & A

FAET Fe ADTAT AL |

Just as a hundredthousand-crore of lamps kept burming are ofno
use to a blind person, of what use is study of numerous scriptures
toa person who has no character? (266)
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A person of right conduct triumphs over a learned person, even if
his scriptural knowledge is little; what is the use of wide study of
seriptures fora person without right conduct? (267)
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From the real point of view, he, who is blisstully absorbed in his
own soul 1o know his soul with the aid of his soul, becomes a
person of Right Conduct; that ascetic attains emancipation.
(268)
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An ascetic who eradicates his punya Karmas (merits) as well
his Papa Karmas (sins) undoubtedly acquires right conduct-this
is said by those who are free from Karmas (i.e. the Jinas). (269)
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The imperfect soul, which develops good and bad thought
natures (shubha-ashubha Bhavya) in objects, other than self (in
non selves/par-dravya). falls from his real-conduct
(Svakiyachartra) and become a prey to unreal (wrong) conduct
(parcharitachari). (270)
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He, who devoid of all attachment and withdrawing one's mind
from everything else. definitely knows and secs one's soul in its
owi true nature, practises what constitutes one's own conduct
(i.e. Svabhava). (271)
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If one performs austerities (tapas) or observes vows (vratas)
without fixed contemplation on the Supreme Self, the

omniscients call all that childish austerity (balatapa) and
childish vow (balavrata). (272)
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Such child (the ignorant samt with out real conduet) who fasts
for months together and who in the end of his fast takes very
little food {may be of the size of the fore part of a blade of grass)
can not attain the sixteenth digit (part of the diameter) of the
moon of the dharma (Dharma ki solahvinkala). (273)
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Right Conduct is really what constitutes religion: it is said that
religion 1s equanimity. Equanimity is that condition of the soul
which is free from delusion and excitement. (274)
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Equanimity, tolerance, pure-thought, freedom from attachment
and hatred, Right conduct, religion, devotion to one's own self,
all of these are said 1o be one and same. (273)
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That saint (sramana) is called shuddhyopyaogi (one with pure
consciousness) - who is well versed in essential elements
(padartha) and aphorisms (sutra/precepts/principles). well
equipped with restraints and austerities, free from attachment
(vigata-rag); and equanimous. (276)
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Purity of faith and knowledge constitutes pure asceticism, Such
pure soul attains liberation. He 1s the Siddha: to him, | pay my
obeisance. (277)
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The bliss of a liberated soul (Siddha). characterised by purity of
consciousness, 18 born of the excellence of his soul, is beyond
the reach of senses, is incomparable, mexhaustible, and
indivisible, (278)
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The mionk who harbours on attachment, aversion or delusion in
respect of anything whatsoever and who maintains equanimity

of mind in pleasures and pains, does not cause an inflow of good
orevil Karmas, (279)
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The real conduet is the end (to be achieved) and the practical
conduet is the means (to achieve that end). The practical conduct
and the Real conduct when followed serially. vield/give
enlightenment of soul. (280)
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Invariable, mternal impurity results in external impurity; due to
his internal impurities man commits external blemishes. (281)
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Those who have seen and known this world and the other (i.e.
the Omniscient Arhats) have preached to all (who are capable of
getting release from the Karmas) that purity of mind can be

achieved by those who free themselves from lust, coneeit,
delusion and greed, (282)
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He who has acquired auspicious conduct after renouncing all
sinful activities, cannot obtain purity of his soul, if he has not
reed himsel! from delusion. (283)
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Just as inauspicious thoughts are obstructed by auspicious
conduct, auspicious conduct by pure conduct; hence performing
these (latter two tvpes of act) one after another let a yogi
meditate on his own soul. (284)
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Ifthere is any damage from the real point of view in one's Right
Conduct, then there would be damage in Right Knowledge and
Right Faith, but if there is any damage to right conduct from the

empirical point of view then there may or may not be any defect
in Right knowledge and Right Faith. (285)
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After building a citadel with his Right Faith, gatebars with his
austerities and self-control, strong ramparts with  his
forgiveness, invineible guards with his three controls (of mind,
speech and action), a monk arms himsell with a bow of his
penance, pierces through the garb of his Karma, wins the battle
and becomes liberated from this mundane worldly life. (286 &
287}
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Chapter 21 - Precepts On Spiritual Realization
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One should meditate on one’s soul after acquining control over
his diet, sitting and sleep in accordance with the precepts of Jina,
and Knowledge gained by the grace of the preceptor. (288)
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The (imperfect) soul attains salvation (Eikant-sukha/pure.
unadulterated joy) by virtue of the manifestation of perfect
knowledge by the clearance/removal (parthar) of ignorance

(Ajnan) and Delusion (Moh) and by the complete destruction
annihilation (Kshaya) of attachment and aversion. (289)
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The ways and means of the attainment of freedom from miseries
(Duhkha) are service of elderly and respectable persons.
keeping away from the company of ignorant people.
understanding seriptures: dwelling in solitary places: giving
proper thought and attention to aphorisms and their
mterpretations. (290)
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A monk observing the austerities and desirous of equanimity of
his mind should partake of limited and unobjectionable {pure)
food. should have an mtelligent companion well-versed in the
meaning of scriptures and should select a secluded place for his
shelter and for meditation, (291)
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Persons who take healthy, controlled and less diet do not need

physicians to treat them; they are physicians of themselves,
(292)
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One should not take delicious dishes in excessive quantity; for
the delicious dishes normally stimulate lust in a person. Persons

whose lusts are stimulated are mentally disturbed like trees
laden with sweet [ruits frequently tortured with birds. (293)
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A disease cured by medicine does not reappear; like wise
attachment will not disturb the mind of monk who takes a bed or

seat in a lonely place. takes little food and has controlled his
senses. (294)
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One should practice religion well before arrival of old age .
because the religious duties can not be performed with weak and
infirm sense-organs (295)
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Chapter 22- Precepts On the Two Paths of Religion
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Lord Jina, who has conquered birth, old age and death, has
spoken of two pathway: one for the virtuous householders and
other for the virtuous monks. (296)
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Charity and worship are the primary duties in religion of a
houscholder; without them, one cannot be sravaka (house-
holder). Meditation and study of seriptures are the primary
duties of a virtuous monk: there can be no monk without them.
(297)
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In some case householders are superior to certain monks in

respect ol conduet. Butas a whole monks are superior in conduct
to the householder. (298)
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So long as I am not able to take leave of home and become a
monk with a shaven head, I accept, in the presence of monks,
beloved of gods, to observe the twelve kinds of vows of a
houscholder, viz. five small vows (anuvratas), and seven

disciplinary (sikshavratas) vows as prescribed for a layman.
(299)
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The religion of a house-holder consists in the observance of the
five small vows and the seven disciplinary vows. A house-holder
who observes all or some of the vows becomes a partial monk
(1. e.,a pious house-holder). (304))
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Chapter 23 - Precepts On Houscholders's Religion
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He is called a Sravaka (householder) who. being endowed with

right faith, listens every day to the preachings of the monks
about right conduct. (301)
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A pious householder is one who has given up (eating) five
udumbarfruits (like banyan, Pipala, fig (Anjeer), kathumara and
pakar), 1s free from seven vices and 1s called Darsana Sravaka, a
man whosg intellect is purified by right faith.( 302)
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The seven vices are: (1) sexual intercourse with other than one's
own wife, (2) gambling, (3) drinking liquor (4) hunting, (5)

harshness in speech, (6) harsh in punishment and (7)
misappropriation of other's property. (303)
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Meat-eating increases pride, pride creates a desire for
intoxicating drinks and pleasure in gambling; and thus springs
up all aforesaid vices. (304)
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Scriptures of other religions have described that sages moving in
air have fallen 1o the ground on eating meat; therefore meat-
eating should be avoided. (305)
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A person loses control over himself by drinking intoxicating
liquors and commits many censurable deeds, He experiences
endless miseries both inthis world and in the next. (306)
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A person who has firm devotion towards Jina hike the steady
mountain Mer, inclination for renunciation and is free from
defects of character (salya) will have no fear in this world. (307)
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Since even an enemy approaches a man of humility with
friendliness, a house-holder must cultivate humility of three
kinds: (in thought, speech and action)). (308)
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Injury to living beings (himsa), speaking falsehood, taking away
a thing which is not given (theft), sexual enjoyment with other
than one's own wife and limitless desire for possession

(parigraha)-abstinence from these acts are called (five) small
vows. (309)
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One should not tie, injure, mutilate, load heavy burdens and
deprive from food and drink any animal or human being with a

polluted mind by anger or other passions are the transgression
(aticara)ofthe vow of Ahimsa. (310)
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Refraining from major type of falsehood is the second vow: this
major type of falsehood is of five kinds; speaking untruth about
unmarried girls, animals and land, repudiating debts or pledges
and giving false evidence. (311)
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making a false charge rashly {or without consideration),
divulging any one's secret, disclosing the secrets confided to by

one's own wife, giving false advice and preparation of a false
document or writing these should be avoided. (312)
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One should desist from: buying stolen property. inciting another
to commit theft, avoiding the rules of government, use of false
weights and measures adulteration and preparation to
counterfeit coins and notes. (313)
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A sravak-who has taken the partial vow of chastity should
remain satisfied with his wife and keep himself completely
away (aloof/indifferent/unconcerned) from other unmarried and
married women. He should not indulge in unnatural sexual
intercourse { Anaiva krida), (Further) he should not take interest
i the marriages of persons, other than his own offsprings. He
must renounce intense lust for sex. (314)
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Persons should refrain from accumulation of unlimited property
due to unquenchable thirst (i.e. greed) as it becomes a pathway
to hell and results in numerous faults, A nighteous and pure-
minded person should not exceed the self-imposed limit in the
acquisition of lands. gold, wealth, servants, cattle, vessels and
pieces of furniture. (315 & 316)
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He should be contented. He should not think “1 have fixed
certain limits this ime unknowingly: m future, I'll again accept
thatin case ofneed.” (317)
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The three supplementary vows (Gunavritas) that are included in
the seven disciplinary vows (Shilavritas) are ;- 1. Limitations
regarding movements in various directions, 2. Limitations
regarding unnecessary performances: 3. Limitations regarding
movements in different territories. (318)
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Lord Mahavira has said that the first Gunavrata in the religion of
a householder is digvrata, accoring to which one should [imit his
activities (for the purpose of business and enjoyment of the
senses, elc. ) to certain regional boundanies in the upward, lower
and oblique direction. (319)
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Know that the second Gunavrata (desavakasika gunavrata) is
not to visit any particular geographical region where there is
possibility of violation of an accepted vow (1. &. to cross the fixed
regional boundaries for the purpose of sensuous enjoyment).
(320)
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The third gunavrata consists in refrainimg from a futile violent
act which might be one of the fourtypes, viz. (1) entertaining evil
thought, (2) negligent behaviour, (3) lending to someone an

instrument of violence and (4) advising someone to commit a
ginful act, (321)
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The association of karmas (karmi particles) to soul, in case of
purposeful activities, is (Comparatively) less than that in case of
purposeless activity. (322)
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A Sravak. who has taken the partial vow of Anartha-dand-virati.
should not violated the limits of enjoyment and re-enjoyment of
consumable and nonconsumable things. He should not collect
and make the instruments of vielence available, Such a sravak
should also neither cut joke another (kandarp); nor gesticulate
and do mischievous: nor gossip (monkharya) or be garrulous.
(323)
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Setting limit to the consumable and unconsumable objects of
sensuous enjoyment, practising the mental equammmity
(Samayika), offering food ete. to the monks, guests and other
needy persons and performing fast along with the religious set

called pausadha, all these are known as four disciplinary vows.
(324)
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The first disciplinary vow (i. e. bhogapabhoga viramana) is of
two types, viz., that in respect of enjoyment and that in respect of
occupation. The former consists in refrainment from eating the
infinite souled vegetables (1.¢. bulbous roots), fruit containing
microscopic organism which are called udumbaras and flesh

etc.. the second 15 reframment from such trades and industres
which involves vielence and other sinful acts. (325)
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Aimed at refrainment from sinful acts. the only auspicious
religious act is samayika. Hence considermg 1t to be somethmg
superior to a householder's ordinary acts, an intelligent person

ought to perform samayika for the sake of one's own welfare.
(326)
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While observing the vow of Samayika (i. ¢., refraining from
sinful acts and practice for mental equanimity) a householder

becomes equal to a saint; for reason, he should ebserve 1t many
times (inaday). (327)
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If a householder thinks of other worldly matters (than his self)
while practising samayika, he will become engrossed in
distressful concentration; his samayika will be fnutless. (328)
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Posadhopavas involves abstinence from food, from
embellishment of the body, from sexual union and from
violence. It is of two types, viz., partial and total and performimg
posadha of the latter type one must necessarily perform
samayika. (329)
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A householder who offers pure food ete. to the monks in a proper
manner and according to the rules and the needs of place and
time, observes the fourth disciplinary vow (called
Atithisamvibhaga). (330)
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Charity (Dana) is of four kinds:- 1. Food: 2. Medicine: 3. Books;
and 4. Amnesty (assurance of protection or safety). According to
the code of conduct of a sravak all the four are worth giving.
(331)
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A householder, who gives food in charity becomes praise-
worthy, what is the good of inguiring about the fitness or
unfitness of the person receiving the charity? (332)
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The pious householders who are prudent and have good conduct

as per scriptures, do not take food in a house where no charity of
any kind is given to a monk. (333)
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He, who eats which is left after amonk has taken food, enjoys the
best worldly happiness and will gradually obtain the bliss of
emancipation. This is the preaching of the Jina, (334)
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Know that giving protection always to living beings who are in
fear of death i1s known as abhayadana, supreme amongst all
charities. (335)
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Chapter 24 - Precepts On Religion Of Monks
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Sramana (Jain recluses), samyata (lone, who has controlled his
senses), Rishi (saint with miraculous powers), Muni (Saint with
clairvoyance with telepathic knowledge), sadhu (samts of long
standing), vitaraga (nonattach saint), Anagar (houseless ascetic),
(monk), Dhanta all these terms indicate persons, whao follow conduct
as prescribed by seriptures. (336)
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Monks who are in search ol the supreme path of liberation,
resemble a lion (in fearlessness), an elephant (in dignity), a bull
(in strength), a deer (in uprightness), a beast (in freedom from
attachment), the wind (in being companionless), the sun (in
brilliance), an ocean (in serenity), the Mandara Mountain (in
firmmness) the moon (in coolness), a diamond (in lustre), the
earth (in patience), a serpent (in being houseless)and the sky (in
not being dependent). (337)
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In this world, there are many ill-behaved monks who are called
monks; a pseudo-monk should not be called a monk: but a true
monk alone must be called a monk. (338)
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A person who is endowed with (Right) knowledge and (Right)
Faith, is engaged in self-restraint and penance, and is endowed
truly with all these virtues, should be called a monk. (339)
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A person does not become a monk by merely shaving his head. a
Brahmin by repeating the Omkara mantra, a monk by residing in
a forest, nor a hermit by wearing garments woven of darbha
grass. (340)
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A person becomes a Sramana by equanimity, a Brahmin by his
celibacy, @ Muni by his knowledge and an ascetic by his
austeritics. (341)
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A person becomes a monk by his virtues and a pseudo-monk by
absence of virtues; therelore master all the virtues of a monk and
be free from all the vices of a pseudo-monk: conquer vour self

through the self. He who possesses equanimity in the face of
attachments and hatred is worthy of veneration. (342)
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Those monks who are attached to their body, addicted to sensual

pleasures, possessed of passions, and asleep in respect of their
own nature are certainly devoid of righteousness. (343)
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A monk hears much through his ears and sees much with his
eyes; but he remains indifferent towards everything that he has
seen and heard, (344)
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The monks do not sleep long at night as they are engaged in
studying of scriptures and meditation. They do not fall asleep as
they are always reflecting on the meaning of precepts. (345)
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The (real) monks ware free from attachment, selfconceit,
companmonship and egotism, they treat impartially and equally
all living beings, whether mobile or immaobile. (346)
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A real monk mamtains his equanimity, in success and failure,
happiness and misery, life and death, condemnation and praise
and honour and disnhonour, (347)
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He 1s thoroughly unaffected by honour, passions, punishment,
affliction and fear: he is undisturbed and unbound and free from
laughter and sorrow. (348)
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He 15 netther interested m this world nor in the next. He 1s
indifferent to food or fasts. He does not mind whether his limb
1s smeared with Sandal paste or cut off with an axe. (349)
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Such a monk prevents the influx of Karmas through
inauspicious doors (i.e., ways) of every kind and becomes

engrossed in his rigorous self-contor and discipline through his
spiritual meditation. (350)
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Without any pain one must bear hunger. thirst, uncomfortable
ground for sleep, cold, heat, uneasiness and fear. Mortification
of body is most fruttful. (351)
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Oh: all learned men have said that in order to observe penance
constantly, 1t 1s necessary always to mamntain selfrestraint and to
take food only once a day. (352)
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What is the use of residing in a lonely place, mortification of
body, different types of fasting, study ol scriptures, Keeping
silence ete., to a monk who is devoid of equanimity? (353)
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The enlightened and desisted monk should control himself;
whether he be in a village or a town, and he should preach to all
the road of peace; O'Gautama!, be careful all the while. (354)
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In future people will say "No Jinas” are seen these days, while
those proclaiming the path of spiritual progress hold diverzent

views: now being on the right path, O'Gautama! be careful all
thewhile? (355)
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(In the path of Restraint) Dress (apparel/costume) is not
evidence: as it is used by (found in) the un-restrain persons also
(fictitious persons as well). Does poison nor kill a person, who is
disguised (i.e. who has assumed a form, other than his own).

(356)
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People wear various kinds of dresses to win the confidence of
others. A distinguishing mark is useful to a person who is self-

restrained to show the people that he is amonk. (357)
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In the world, various symbols (marks/tokens/linga) have been
assigned to various types of saints and house holders. Those who
adopt them and assert that such symbols cause salvation are
great fools (murha-jana‘idiots). (358)
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He, who is devoid of strength like a hollow fist, is untested like a
false coin and a bead of glass shining like a diamond, will have
no respect from the wise who know the truth, (359)
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Know that it is the mental state and not the dress that is the first
distinguishing mark of spirituality. Jinas state that it is the
mental state that is the cause of virtues and vices. (360)
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Renunciation of external possessions is the cause of mental
purity. Renunciation of external possessions is futile if it is not
combined with internal resolve of non-attachment, (361)
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If @ monk who is of impure mentality renounces all external
possessions, what can such renunciation do to one who is devoid
of appropriate mental condition? (362)
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One, who is unattached to his body, is entirely free from passions
like pride etc. and possessed of a soul which is engrossed in
itsell, isa real monk._ (363)
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Chapter 25 - Precepts On Vows
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A wise monk, after adopting the five great vows ofnon-violence,
truthfulness, nonstealing, cclibacy and non-possessiveness,
should practise the religion preached by the Jina. (364)
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A monk, who is free from the thors of character (salya) really
observes (five) great vows; the vows become ineftective due to

three thoms of character. i. e.. desire for worldly return for one's
good acts, wrong [aith and deceit. (365)
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He, who harbours desire for worthless worldly pleasures and

disregard for bliss of emancipation, is like a person who destroys
a(real) gem fora (glittering) piece of glass. (366)
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The first vow of non violence consists of thought natures of
(mternal) retirement rom the activities, concerned with the
living beings, after having been acquainted with their families,
and Margana sthans etc.

Mental state of refrainment from killing living beings after
having knowledge of them in respect of their species of-birth.
place-of-birth, peculiarities and (marganasthana) this is called
the first vow (viz, non-killing). {367}
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Non violence is the heart of all ashramas mystery of all the
scriptures and the guint essence essence of all vows and
attributes. (368)
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One should not speak or excite others to speak harmful false

words, either in the interest of oncself or of another, through
anger or fear, (369)
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He, who desists from a desire to take anything belonging to
others, on seeing it lving in a village or town or forest, observes
the third vow of non-stealing. (370)
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The saint does not take (or accept) any things-whether it be
animate or unamimate and large or small-without that having
been given (to the saint) by its owner. He does not take even a
tooth pick, in the like manner. (371)
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The saint, who goes for begging alms (food), should not enter

into the prohibited area: and in case the area concerned belongs
to his family, he should go in a limited part thereof, only. (372}
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Sexual contact (maithun-sansarg) 15 the root of all (irreligious-
conduct/wrongs). It is the sum total (samuga/collection) of all
the vices (dosa). Henee, the possessionless saints, who take the
vow of celibacy, totally renounce sexual indulgence (maithun
sevan/unchastity). (373)
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The fourth vow of celibacy (Brahmacarya) consists of treating
the old, young and adolescent (juvenete) women as mothers,
sisters and danghters: and keeping one self away from the talks
about women (stri-katha). This vow of celibacy commands
respect (is worshipped) through all the three universes. (374)
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The fifth pgreat vow for monks, who are followers of right
conduct, is renunciation of attachments for all things with a
dispassionate mind. (375)
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Lord Arihanta deva has advised to. those who want to attain
salvation, to ignore body. by asserting “Body is also a
possession” m view of this, there is no necessity of any further
argutment (in support of non possession). (376)
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A monk can keep only such things which are necessary for the
observance of vratas and are not desired by worldly people and
are incapable of ereating any attachment: anything that may
create even a slight attachment 1s unacceptable to a monk. (377)
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If in connection with his eating and touring, a monk acts taking
into consideration the place, time, needed labour, his own

capacity, requisite implements; there would be little bondage of

karmas. (378)

uftrE wd ufre 981, HETei &1 7 |
Uiare | wa |ig g, HAE® GHUg 0 113,74, 95.30% 1

@ uieTEl g, ATEYHOT AT
=T THTTET g9, 33 T WO 11951
4 T gimE I, FAEHU AEAT |
ot afurg 394:, 3fa 39 wefdon 11351

AT HETE1 A Feqa uiers wi € ufore a6 e g | 3wl
Fufmed e F gt w EafoEw 2

Jnataputra (Bhagavan Mahavira) has said that an object itself is
not possessiveness; what that great saint has said is that
attachment to an object 18 possessiveness, (379)
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A monk should not collect anything, not even as little as a
particle of food sticking to his alms-bowl. as a bird flies away
only with its wings so he should wander alone without having
any means. (380)
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Even when blankets, beds, seats, food and drink are available in
plenty, & monk who desires only a little and remains self-
contented is worthy of adoration. (381)
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A monk should not desire even in his mind for food, after sun-set
and before sun-rise. (382)
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There are innumerable subtle living beings. mobile as well as

immobile, which are imvisible in night; how can a monk move
daround for food at such time? (383)
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Chapter 26-Precepts On Carefulness (Samiti) & Self-Control (Gupti)
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Vigilance in walk, speech. begging alms, receiving and keeping
down of things and excreting are five Samitis (acts of

carefulnes): control of mind, control of speech and control of
body (i.e. actions) are three guptis. All are eight in number. (384)
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These eightare called pravacanamata {mother precepts). Just as
a diligent mother protects her son, so they protect right
knowledge. right faith and right conduct of the monk. (385)
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The five types of vigilances are meant for the practice of
religious life and the three controls (guptis) for the prevention of
every thing sinful. (386)

Tfer wfafa grem 21, TeAmTE A E

T wfufa gz Terdt, Tend 8 12,26 4.32011
e TMEATETs, 7 i 2T A Ateae |

T T, 793 WA @ 1171

qYT e 1R (FA1) A WAt 3, adE wttae |
et wars, voify wfafs (. ) a=ee= 0

S T T 9T A AT 1 AR THATTHA Yo 4Ty TE
o, A frafaf s oea e A w i S e

Just as one who practises the gupti is not touched by defects
pertaining to Samiti so also one who practises the samiti; does
not have the defects of gupti. (387)
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The person who is careless in his activities is certainly guilty of
violence irrespective of whether a living being remains alive or
dies: on the other hand, the person who is careful in observing
the samitis experiences no karmic bondage simply because
some killing has taken place in connection with his activities,
(388)
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A monk who is observing the Samitis i.¢. vigilant about his
activities may commit himsa (injury) through oversight; in
such a case, there 15 only external violence ( Dravya-Himsa) and
not the internal. On the other hand a negligent person is puilty of
the internal violence (Bhava-Himsa) even though no external
violence is caused by him by killing being. When an injury is
caused through negligence of a person., whether he is ascetic or
not there will be both types of violence external (physical) as
well as internal (mental). A monk firm in his observance of the
samitis will not cause any vielence because of the purity of his
soul; there will be neither external wviolence nor internal
violence. (389 & 390)
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It atiny living creature 1s accidentally crushed under the foot of
a monk who is careful in respect of his movement, the
scriptures state that he will not attract even the slightest of
karmac bondage (i.e. he is not responsible for that violence).
Just as possessiveness consists in a sese of attachment so the
violence consists in the intention of killing. (391 & 392)
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Justas a lotus-leaf possessing the property of smoothness in not
touched by water: similarly a monk practising samitis is not
touched by karmic bondage in the course of moving around in
the midst of living beings. (393)
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Carefulness (Yatana) is the mother of religion; it is also the
protector of religion; it helps the growth of religion and it begets
perfect happiness. (394)
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A monk who moves cautiously, stunds cautiously, sits
cautiously, sleeps cautiously, eats cautiously and speaks
cautiously would not be bounded by the evil karmas. (395)
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Iryasamiti consists in walking along a trodden path during day-
time when required to move out for any work. looking ahead toa
distance of four cubits and avoiding the killmg of tiny living
creatures., (396)
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A saint should walk, paying full attention to and giving utmost
importance to walking. During that period he should give up all
the five kinds of studies and sense subjects. (397)

MNote:- The five-fold methods of study are: Reading of sacred
texts (vacana), questioning the teacher (prechana), revision by
re-reading (paravartana). pondering over what has already been
studied and learnt (anupreksa) and reading illustrative strories
(dharmakatha).
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While walking, proper care should be taken so as to avoid
confrontation with the animals, birds and various other living
beings which gather on the way. in search of food-in order to
save them from being fear struck (terror-struck). (398)
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Even when enquired, a monk ought not to utter a sinful word, a
senseless word, a heart-rending word cither for the sake of
onesclf, or for the sake of another one, or for the sake of both,
(399)
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The monk should not use harsh words or speak what iz harmtul
to other living beings; even ifitis true, because it1s sinful. (400)
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Similarly, he should not call an one-eyed person as one-eyed,
and cunuch as cunuch, a discased person as discased or a thicf'a
thict, (401)
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Carefulness in speech (bhasasamiti) consists i avoiding
slanderous, ridiculous and speeches blaming others, selfpraise
or incredible stories. Such speeches conduce neither to the good
of oneself nor that of others. (402)
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A wise monk would speak what he has seen; his speech should
be brief, free from ambiguity, clearly expressed, free from
prattle and incapable of causing anxiety. (403)
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It is difficult to find faultless alms-givers: it is more difficult to
find one who lives on faultless begging: one who gives faultless
alms and the one who lives one faultless begging, both will
attain happy state in the next birth. (404)
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The carefulness of food (E'sana-samati) of a samt consists of
accepling food, free of all the defects, arising out of its
preparation (Udgamadosa), production (utpadan) and

consumption (Asan/eating); and the purification of the material
objects olhis bed, place of residence ete. (405)

W, 1Y T T, T, T aH-3uEn |
T TIW A 0o, g w1 AW 113.35.33. 9051

VAT -AIHE, U T - aadE 79E |
UITTE—HANE, FTUE W G 11231
7wy T, T v sy |
Frned FEmed, eaErd 9w g 112310
g @, wrg, e 91 a9 weT & o smen T o 1 3 T,
Haw 21 s 6t fafg & fed f s §1

A monk should not take food for the sake of (physical) strength,
taste, bodily improvement or lustre; but only for acquisition of
knowledge, self-restraint and meditation. (406)
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Just as a large black bee (bhramar) (Collect and) take Juice of
flowers without causing any annovance/inconvenience to them
(lowers) and gets itselfl satisfied: similarly a saint who moves
about in world free of (all) external and internal possessions do
accept fresh and pure food (Prasuka-Ahar), as offered by the
donors, without causing any annoyance/Inconvenience to them
(donors). The carefulness of food of a saint lie in such process.
(407 & 40%)
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IA monk who entertains in his mind the idea of having a
violently prepared meal; binds down karmas even if he s
actually having a nonviolently prepared meal. On the other
hand, & monk who always looks for 4 pure (non-viclently

prepared) meal is pure (blameless) even if perchance he gets a
violently prepared meal. (409)
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If 4 monk attentively undertakes the required visual inspection
and cleaning while receiving or placing down things, he always
practises the concerned two-fold samiti (i.e., samiti in respect of
receiving and placing things). (410)
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A monk should answer his calls of nature at a place which is
solitary, free from insects and grass, concealed, spacious, free
from objection, this is observance of Utsarga Samiti. (411)
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An attentive monk should prevent his mind from indulging in
evil thoughts (samrambha), collection of implements which
cause harm to others (samarambha) and evil actions (arambha).
(412)
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A careful saint should with hold his speech from including
towards the determination (sainrainbha) preparation
{samaranibha) and commencement of doing things ( Arambha).
He should protect (defend) his speech (vacan) in the like

manner. {(413)
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A careful (vigilant) saint should withhold his body from
inclining towards the determination (sanirambha), preparation
(samaranbha) and commencement (Aramibha) of doing things,
he should protect it body in such manner. (414)
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As a fence protects a hield, a ditch or a rampart protects a cily, so

the guptis (i.e.. control of mind. speech and body) protect a
monk fromsins. (415)
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A monk who practises these eight motherprecepts by his
righteous conduct 15 a wise person who will be liberated
quickly from all bondages of mundane existence. (416)
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He who contemplates over the pure nature of soul after
renouncing all alien states of mind, becomes really engrossed in
himsell; that results in (Right) conduct), sell analysis and
repentance for faults (pratikarmana) ete. (i.e. six necessary
duties) are being. hereby, discussed. (417)
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He who meditates upon the nature of pure self (soul) and
renounces the thought nature of non self is self controlled
(Atma-vasi). His observances are designated as
“Essentialduties”™. (418))

e FHTET THE 4



HH ATAVaSF @ T=01, fer s |
T[OT TTATEE Ui T8, AT @ 9T (19.%9.3.%%%11

ATATH 92 To0fd, dw-dgEyg Horrs far-ure |
AUTE ATHUOT—T[u, HQU §E = 131

9 g AHuE W, AN @ fa wEe 1310

P

af? 7 ufaeaon stz smayees st & seor wea & a1 s ot
FTeEaTa H T W | 3 e  arErE oyt g R
T HHAT ATAE |

One who performs acts like repentance (pratikramana) etc.
attains right conduct viewed [rom the standpomt of niscayanaya.

certainly, on account of that, a monk becomes steadfast in a
conduct devoid of attachment, (419)
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A saint who does not (regularly and properly) perform his
essential duties is defiles (Bhrastta/fallen/corrupt/depraved),
Hence, one should definitely perform them in aforementioned
manner, (420)
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One who has capacity to practise repentance, should do it by
contemplation : a person having no such capacity, ought to have
faithinits efficacy. (421)
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But the linguistic (vacana-maya) self analysis and Expiation
(pratikramana). linguistic (vacana manner) self meditation
(Pratyakhyana); linguistic (vacan-maya) regulation; and
linguistic (vacanmaya) confession of faults to the head of the
order (alocana) all these are parts of studies (swadhyaya); they
do not constitute Real character. (422)
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Hence, perform meditative self analysis and Expiation
(Dhyanamaya pratikramana) etc. in case you are not so capable
or it is not possible to be done. For the time being one should
repose faith init. (423)
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The essential duties (Avasyakas) (of a saint) are six:-
1. Equanimity in friends and foes (samayiki);

2. Prayer of twenty four jinas (stava),

3. Worship of twenty four jivas ( Vandana);

4, Selfanalysis and Expiation ( Pratikramana);

5. Mortification of self { Kayatsarg/penance); and

6. Selfmeditation (Pratya khyana).(424)
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Equanimity (samayika) consists of giving equal treatment to a
blade of grass and a piece of gold or to a friend and a foe. (In
other words). it is equivalent to a mind, dominated by proper

inclinations/trends/tendencies, a mind that is free of the
(abhiswanga)of attachments and aversions. (425)
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He who renounces the activity of speaking (In other words who
maintains silence) and meditates upon soul in
dispassionate/unattached manner, gets united with self (or
becomes equanimous). (426)
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One who refrains from all sinful acts whatsoever, who practises
the three controls (guptis), who has one's sense-organs under
control is alone possessed of a steadfast samayika this 15 what
has been proclaimed in the diseipling preached by omniscients.
(427)
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One who treats as equal all the living beings whether mobile or
immobile is alone possessed of a steadfast samayika this is what
has been proclaimed in the discipline preached by omniscients.

(428)
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The second essential duty (Avasyat) of a saint named
*Chaturvinsati-stavan consists of the etymological explanations
{mirukti) of the names of twenty tour tirthankar and the
obeisance to them with all the purity of mind, speech and body.
By means of narrations given or songs sung in their praisc
(kirtan) and the worship (puja archna) there of with the offerings
ofincense flower, rice ete. (429)
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The self analysis and expiations, before the Head of the order by
a saint for his faults (Pratikramana) consists of the purification
process which includes confession (Alochana) and
condemnation of faults (errors), committed through mind.
speech and body as regards his conduct asa full vower, (430)
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It after having confessed, blamed and condemned an offence
commitied by him (a monk) makes resolve not to repeal this
offence in the future; it is a real repentance on his part-
everything else done in this connection constitutes but a formal
repentance. (431)
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A monk who meditates upon his soul after renunciation of
attachment and other passions, refraining from talking about
them, practises repentance in the true sense, (432)
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A monk who becomes absorbed in meditation renounces all
faults; therefore meditation alone is real repentance for all
transgressions. (433)
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At the time of daily ceremonials etc. the renunciation of
attachment for one's own body at the prescribed time, for the
prescribed period (for a period of 27 breathings or some other
appropriate period) and with one's mind concentrated on the
virtuous qualities of Jinas this is what constitutes kayotsarga
(an munobile state ol body). (434)
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While performing the kayotsarga one ought to face patiently all
the obstacles that might be placed in one's way by a god, a man,
an animal, or by the inanimate nature. (435)
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He who having given up all sorts of talking about and having
detached himself from all future thought activities, good and

evil: meditates upon his soul, practises renunciation of future
evil acts, pratvakhyana in a true sense, (436)
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That, which never gives up its own nature, that which never
assumes another one's nature, that which knows and sees

everything whatsoever is 'I'. Thus should be the meditation of
an intelligent person. (437)
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He also thinks; *T fully renounce all my wrong/evil conduct
from mind speech and body: and resort to (adopt) threefold

equanimity of mind, speech and body (trividha-samayik) in a
desire-less manner. (438)
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Chapter 28-Precepts On Penance
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(A) Vahya-tapa (External Austerities) consists of prevention of
passions, adoption of celibacy, worshiping andfasting (for the

good of sell), The devotees particularly adopt such austerities.
(439)
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Austerities are of two kinds: 1, External and 2. Internal The
external austerities are of six kinds, Similar is the case with
internal austerities; it1s also of six kinds. (440)
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The six kinds of External Austerities are : 1. Fasting: 2, Eating less
than ones full (i.e. less than one has appetr] for); 3. Taking a mental
vow to accept food from a house holder on the fullilment of certain
condition or conditions, without letting anyone know about the vow;

4. Renunciation of one or more six kinds of delicacies e.g. ghee ete., 5.
Sitting and sleeping in lonely place or places devoid of animate

I w1 AT 419 B, T H AT |
TuTvTiad F3 79 &1, HA9H 99 A=W 112.3£.%. 643 1|

woror fireeig stEn ufets dem |
- TEontE waTt FEE A v g 1210
wHun fasnem, smn uiErE e |
VeRTEATIETHTO, 7% 99 A4 Watd 11411
it el & FAe0 & o ve-31 B9 anfE @ agmfEs gamm
T FHTE AR T =T R 2, 376 ATV AU EATE |

The austerity of fasting consists of the renunciation
(abandonment) of food for the period of a day for the shake
shedding karmas (Nirjara). (442)
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A monk who takes a little food for undertaking study of
scriptures is said to be a tapasvi (i.e.. one practising the
penance), according to scriptures. The penance of fasting
without seriptural study amounts only to starving. (443)
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Fasting is penance when the person observing it does not
entertain any inauspicious thoughts, when it does not result in

bodily weakness, and when the activities of mind, speech and
body reman unimpaired. (444)

e TR 23R %



W oA AT U, F I WA |

T T 1 A, T IGATH TTAT 119,349,955 11
T OTH o UETU, WETHTATHooT |

ww wre o fa=a, @Evamt Fregan e

AF TUTY T WET AFT ALY AT |
W&o = Fagma v s st e

AU AW, TA, FFT TAT AR 1 e w3k aun 69 i
T B AT AT o 3uaTE § e we e |

One should adopt fasting after having properly taken into
consideration and weighed one's own strength/capacity energy,
faith and health and having in view the region and the time:
(becausc over-fasting is harmful). (445)
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In shorl, subjugation of senses is also described as fasting;
therefore those who have conquered their senses are said to be
fasting, though they may be taking food. (446)
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The purity (of sell) achieved by one who is well versed in
scriptures, though regularly takes food, would be many times
more than the purity of a person who is ignorant of scriptures,
though he may fast for two. three, four or five days. (447)
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A person, who takes food less even by a morsel than his usual
diet, is said to practise penance called formal unodari (partial
fasting). (448)
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If one procures alms after having taken various sorts of
decisions as to their amount, their donor. their containing-vessel
or as to their various types of contents, one performs the penance
called vittiparisankhyana 1. e. limiting the things begged for.
(449)
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A monk who avoids delicious food like milk. curds. butter and
taking his food on leaf, practises the penance of rasaparityaga
(renunciation of delicious dishes). (450)

e HEUTE 237 4



T YA Tt |, A T 7AW |
IIAATHA H TE0T, UfaEw AT 51 119.94.93.¥4211

unA-worTaTy, Feddt-ug-faatean
U - Ha0TET, Tafas-aaonmaot 119311

TeRTe SATATH , T rayfaatd |
yraATEAEEAa, EfawaraEg 12z

TSI AUT T~ JHAT(S § ed T § 98- F A6 TE01 A1
Tt —yaee (v amw A g

The “viviktasayyasan- tapa” of a saint consists of his sitting and
sleeping in a lonely place, devoid of men and women, which is
(mostoften) not visited by persons (Anapta). (451)
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The “kaya-kleshatapa™ of a saint consists of practising the

exercises of postures (such as virasan) in dangerous places like
forests, caves etc, exercises, that please the soul. (452)

* THE /333 %



A W T A o, ge s |3 |
FTAFAHY W AY w1, Fresan 73 TH197 113,24, 94,863 11

gem-arEe i, FR e et

YR FETE WIE, AT FERETE WTE 194 |

qEq wiEd #@H, 3@ " fgavata |

TEHTH qUTE® A0, HATPATH 3:3d: WA 115411
GEgE® UTH FH 7@ AT 91 A2 & AW 2 | anft & st
VI ST HTAFH IS ATH T F1 =Ted |
The knowledge, acquired with ease (comfortably) disappears/
vamishes, on the arrival of (at the occasion of) distress or
discomforts (Dukha). That i1s why, an ascetic should,

concentrate on self. by means of self-inflicted pains so long as
the mind is not disturbed. (453)
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Neirther an expenence of pain nor an expertence of pleasure is an
appropriate cause for curing an ailment but ene who conducts
onc's life well, gets cured cither by way of pain or by way of
pleasure. Likewise, one engaged in putting an end to one's
delusion might experience either pain or pleasure but neither
pain nor pleasure 1s what puts an end to one's delusion. (454 &
455)
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The internal austerities are of six Kinds : 1. Expiation; 2.
Reverence; 3. Service of saint (worthy people) 4. Study; 3.
Giving up attachment to the bedy; and 6. Meditation. (456)
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The internal austerity of Expiation includes vows,
carefulnesses, conduct, thought natures of Restraint and thought
actions of sense control which are to be constantly observed or
followed. (437)
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Thinking of controlling anger and other thoughts, passification
of intense thoughts, contemplation of one's own virtues, these
constitute atonement from the real view-point. (458)
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The multitude of auspicious and inauspicious Karmas
accumulated during endless transmigration can be destroved by
practice of penances: so, the atonement (expiation) is called the
penance. (459)
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The Expiation is of ten kinds : 1. Full and voluntary confession
to the Head of the order (Alochana); 2. Sell” analysis and
repentance for faults (pratikramana); 3. Doing both (ubaya): 4.
Giving up a much abandonment of beloved object (e,
particular tood or drink) (vivka): 5. Giving up attachment with
the body (vyutsarga); 6. Austerities of a particular kind prescribe
in @ penance (tapa): 7. Cutting short the standing of a saint by
way of degradation (chheda); 8. Out rooting the standing of a
saint (muta); 9. Rustication for some time (parthar); and 10,
Fresh readmission after expulsion from the order (upasthpana).
(460)
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Anevil act done unintentionally or intentionally all this has to be
confessed with an unperturbed mind. (461)
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Just as a child speaks of its good and bad acts in a stranght-
forward manner to mother, similarly one ought to confess one's
guilt with a mind free from deceitand pride. (409)
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He who is pricked by a thorn feels the pain all over his body (but)
becomes free from such pain when the thom is removed.
Similarly, he who hides his faults fraudulently. becomes
miserable; he who confesses his faults honestly becomes pure
and free from mental affliction. (463 & 464)
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He who realises his own soul after attaining mental equanimity
achieves confession, know this to be the advice of the supreme
hna. (465)
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To get up at the arrival of an elder to welcome him with folded
hands, to offer him (an honoured) seat, to serve him with fecling
of devotedness, these constitute humility., (466)
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(4
Humility is of five kinds; humility in faith, in knowledge, in

conduct, in penance and in decorum or etiquette, these lead to
liberation, 1.e. the fifth state. (467)
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It onc (elder) i1s insulted, it amounts to an insult to all; ifone s
venerated, all of'them are venerated. (468)
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Humility is the basic (virtug) according to Jaina scripture: a
person of humility acquires selfrestratint. What conduct and
austerities can be observed by him, who lack humility, (469)
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Humility is the gateway to liberation: through humility one
acquires self-restraint, penance and knowledge. By humility one
honours the Acarya and the Sangh (i.e. the entire community of
religious people). (470)
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Learning acquired with humility proves fruitful in this world
and in the other world: just as a plant cannot grow without
water, learning will not be fruitful without humility. (471)
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Therefore, one should not abandon humility at any cost. Even a
person with less scriptural knowledge can annihilate  his
Karmas, it he has humility. (472)
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The service to a monk (vaiyavrttya) consists in providing him
bed, residence, seat, proper cleaning of his implements ete. and
then arranging for his food, medicine, a reading of scriptural
text, a proper disposal of refuse with propers respect. (473)
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Offering protection to and taking care of a monk who becomes
fatigued on his way, is threatened by a thief, a wild animal. a king
or abstructed by river or gets afflicted by a contagious disease or
famine, is service to amonk (vatyavritya). (474)
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Study of scriptures (svadhyaya) s of five kinds : (1) reading of
seriptural text (2) questioning (3) repitition (4) pondering aver
and (35) narration of religious discourses opening with
auspicious praise (ofJina). (475)
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He who studies scriptures with devotion without any desire for
personal praise and honour or purging of his Karmic pollution,

will have the benefit of seriptural knowledge conducive to his
happiness. (476)

s TEER [ 355



HTAT TS R, U9 FHA |
Pryfeama o, Ay fomg gg=mm 119.34.39. 96011

wesrd Wb, wietamegst g =)
B2 7 weRnThon, FEroTrer TR s wTe 13

EeaTd WA, udtEmEgn: B =)

wf = vt Ea i A s
et utel sfEEi @ w@ua, 9 i #@ gea, G a
auTiEd a9 URTIET ETAT E |

A monk who has studied the scriptures keeps his five sense
organs under control, practises the three guptis 1.e. the control
over one's speech and body, concentrates his mind and observes
humility. (477)
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Perfect meditation 18 attamned through knowledge and
destruction of Karmas by meditation; liberation is the fruit of

destruction of Karmas; hence; one should be engaged constantly
in acquisition of knowledge. (478)
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Among the twelve penances, internal and exlernal which are
experienced by one wise person, there is no penance, that equals
or will be equal to the study of seriptures. (479)
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A monk who makes no movements of his body while sleeping.
sitting or standing and checks all activities o his body is said to
observe the sixth penance of bodily steadiness (Kayotsarg). (480
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The benefits of practising meditation with bodily steadiness are:
removal of bodily and mental lethargy, development of capacity
to bear pain as well as pleasure, acquisition of deep reflection,
and enhanced power of concentration in pure meditation. (481)
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The penance of those who are born in noble families and have
renounced their homes will not be pure, if they practise it for
praisc and honour; those who desire to attain purity must
practise penance unnoticed and without any desire for praise.
(482)
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The fire of penance which is set ablaze by righteous character
when combined with the wind of Right knowledge. will burn the
seed of karma which is the cause of mundane existence, like a
forest-fire which bums heap of grass. (483)
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Chapter 29-Precepts On Meditation
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Just as the most prominent part of a man's body is head and that
of a tree e Is root; similarly the most prominent part of a saint
conduct is meditation ( Dhayana), (484)
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A steady state of mind constitutes meditation while an active

mind might be engaged in either contemplation or deep
reflection or thinking. (485)
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Just as salt dissolves due to its contact with water, similarly if the

mind becomes absorbed in meditation, the fire of soul shines
brightly, burning the auspicious and inauspicious karmas. (48€)
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If a person is free from attachment, hatred, delusion and
activitics of the mind, speech and body, he becomes filled with

fire of meditation that burms the auspicious and inauspicious
Karmas. (487)
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A person who being pure in thought and body, concentrates his
mind sitting in a comfortable posture, facing the East or the
North, becomes absorbed in perfect meditation. (488)
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A person (engaged) in meditation should sit in the palyanka
posture, stop all activities of mind, speech and body, fix the gaze

ol his eyes one the tip of his nose and slow down his expiration
and mspiration. (489)
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Having condemmed all one's evil conduct having begged pardon
of all the living beings, having renounced negligence. having
steadied one's mink. one ought to undertake meditation until the
thing meditated looks like standing in front of oneself. (490)
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In the case of monks who have steadied all their mental, vocal
and bodily activity and who have thoroughly concentrated their
mind on meditation, it does not matter at all whether they stay in
avillage full of people or in an empty forest. (491)
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A monk devoted to penance and desirous of practising
meditation should neither entertain pleasant nor unpleasant
thoughts about the ohjects of senses, (492)
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A monk becomes quite steady in his meditation if he has
understood thoroughly the nature of mundane existence, is
deviod of all attachment, 15 fearless, 15 desireless, and has
developed an attitude of indifference to the world. (493)
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A vogin (monk) who meditates upon the soul in human form
equipped with supreme knowledge and faith, is a (real) vogi: he
puts an end to all his sins and becomes free from conflicting
feelings of pain and pleasure. (494)
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A monk who sees that soul is distinet from body as well as from
all other (external and internal) possessions; becomes [ree from
all attachments and undertakes an absolute renunciation of body
asalso ofall external implements. (495)
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That soul verily undertakes meditation which at the time of
meditation knows as follows: "1 do not belong to the others nor

do the others belong to me while lam all alone and of the form of
knowledge." (496)
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Verily, if a monk, while doing meditation does not attain the

knowledge of hus real nature of soul, he cannot secure a precious
stone, (497)
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One must undertake meditation over the three states technically
called pindastha. padastha and ruparahitatva which respectively
stand for an ordinary embodied soul, an embodied soul that has
attained ommiscience and an emancipated soul, (498)
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That Mahavira, having assumed a particular bodily posture and
having freed himself from all unsteadiness, undertook
meditation. At that time he, free from all worldly desires, would
meditatively inspect whatever exist in the upper region, the
lower region and the transverse region of the world. (499)
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The blessed personages give no consideration to what existed in
the past nor to what will exist in the future. Certainly, the great
sage, free from all indulgence in imagination and concentrating
his thought on what exsted in the present, first dries down and
then anmbilates (all lus karmas). (500)
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Undertake no bodily act, utter no word and think no thought;

thus you will become steady. Certainly, supreme meditation
consists in a soul engaged in concentration on itself. (501)
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A mind engaged in meditation 1s not perturbed by miseries born
of passions nor those born of mental acts nor by jealousy.
remorse, sorrow etc. (502)
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A (monk) 15 neither moved nor frightened by afflictions and
calamities; his mind does not become infatuated in the slightest
degree, noteven by the celestial illusions. (503)

e TV 360



wiera a9 oo 39, W off 9% 790 |
FHHAT TE AT, WA WTEW 112,389,792, 40% 1

e fen-afery -y -mure yeorm -w= 79 =2f7 |
HE o (05 — U0 Ed Tor o —ure! 282 113211

ot Ferafaatrma -9 yaaafea: o4 =2fa )

wa

A HU-GAETHA, AU ST g8d 11321

S8 Ferwterm oA =t g wiew wt AT AvenTe W Tl §,
1 ¢ et st sfifrs s $um w1 aor | g
AT 2|

Just as fire favoured by wind speedily bums up the fuel

accumulated since long, so also, the fire of meditation destroys
in a moment the unhimited fuel of karmas, (504 )
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Chapter 30 - Precepts On Reflection
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A saint desirous of salvation should first of all inculeate his mind
{subhavit kare) with Righteous concentration and thereafler (1.e.
alter being disinterested therefrom) he should engage himself
pondering of Reflections such as that of transitoriness
{ Anityabhavana)orunprotectiveness (Asharna-bhavama). (505)
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One should reflect upon twelve reflections, which are ; 1.
Reflection of Transitoriness: 2. Reflection of unprotectiveness
refugelessness; 3. Reflection of mundaneness: 4. Reflection of
loneliness: 5. Reflection of separateness; 6. Reflection of
impurity; 7. Reflection of inflow of karmas; 8. Reflection of
stoppage of karmas: 9, Reflection of shedding off of karmas: 10.
Reflection of universe; 11. Reflection of nature of Right path;
(Dharmay); 12. Reflection of Rarity ofenlightenment. (506)
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The birth is blended with death and youth with oldage (or
decay). The Goddess of wealth (Laxmi) is playtul

(Chanchala/wanton/trekish). Thus, everything in the world s
fragile/transitory ( Kshanabhangur/quickly perishable). (507)
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Having renounced great delusion/mahamoha) and being
conscious of the perishable nature of the subjects of senses
(indriva-visaya), make yvour mind free of sense subjects
(Nirvisaya) so that you may attain supreme bless. (508)
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The ignorant being (Ajnani-jiva) deems cattle wealth and fellow
being (Janti varga/caste fellows) as his protectors or protection
(refuge). (He deems) “they are mine and 1 am theirs in actuality™
they are neither (his) protectors nor (his) protection (refuge).
{509)
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| know that they are all (the forms of) attachments; [ shall
remove those defects knows as salya from my mind, specch and

body; the guptis and the samitis are my protectors and shelters,
(310)
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Fie upon the transmigratory cycle where a youth, highly proud
of his own handsomeness, is born after death as a tiny insect in
his own dead body. (511)
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There is no place inthis world, even as tiny as tip of hair, wherc a
soul has not suffered the pangs of births and deaths several
times, (512)
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Oh. this ocean of mundane existence is difficult 1o cross over:
there are many crocodiles in the form of disease, old-age and
death; there is great mass of water in the form of constant births
and deaths, the result ofall these are terrible misery. (513)
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A soul endowed with the Three Jewels constitutes an excellent
ford, One can cross the ocean of transmigratory cvele with the
aid of the divine boat of Three Jewles. (514)
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In this world where every one has to suffer the fruits of his own

Karmas individually, 1s there any person whom one can call hus
own either related or stranger? (515)
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My soul endowed with knowledge and faith 1s alone

permanently mine; all others are alien to me and are in the nature
ofexternal adjuncts. (516)
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All the series of miseries suffered by a soul are born of these

alien associations: therefore, | sever whole-heartedly contacts
fromall alien associations. (317)
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A foolish person grieves over the death of another person when

he has departed to assume another birth but he does not think of

his own soul which i1s suffering m this ocean of mundane
existence. (518)
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My body is other than (different from) my self; my relatives are
also other than my self. Having known so the clever persons

should not have (or continue to have) attachments with them.
(319)
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He who reflects over his own soul, after knowing that, in

principle, his body is distinct from his soul, achieves effective
results. (520)
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What joy can there be in a body that is constructed/ made by
assembling bones and flesh; which is full of excreta; and which
out pours the filthy material (ashuchi-padartha) from (as many
as)nine out lets. (521)
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A monk who controls his senses through restraints of his mind,
speech and body, and is aware of the observance of samiti, i.e.,
the five types of vigilance, prevents influx of karmas and will
not attract the dust of new karmas. (522)
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The closure of the inlets of karmic inflow of the soul by a saint
who observes all the five carefulnesses and controls his senses
by means of three preservations (disciplines) results in the
stoppage of the armval of new filth of karmas, this constitutes his
reflection of stoppage (sanuvaraanupreksha) of karmas, (523)
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It 15 preached by Jina that the dissociation of Karmic matter
(from the self) is called Nirjara. Know that means of Samvara
(stoppage) are also the means of Nirjara. (524)
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For living beings who are floating in the currents of old age and
death, religion is the best island, resting place and supreme
shelter, (523)

3O T 99 1, FouT T 71 |
= o ° S, T AW A 119,30,.32,4 %51

5 "rew ufzawat, 76 Wi -aiEed 13711

wTge forrs weean, yfaddea gaar )|
T g Staue, a9: |if-amieaars 11321

rerm At o 6 S TS S e v fen A
Fow 2 Tk 18 o o g At it oft e & Fw gaes e,
&1 31T A TEET R O feR T 1)

(Animpure soul-,that is roaming about in four grades of life, - is
rarely fortunate to occupy (human-body): and he who occupies
human body, more rarely gets the opportunity (or opportunities)
to listen to (and thereby understand) the (true) religion ie. a
religion that includes austerities forgiveness and non-violence,
(526)
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Even after listening to the religious text, 1t 1s extremely difficult
to cultivate faith in it; because there are many people, who even
afier learning about the righteous path, deviate fromit. (527)
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(Further more) it is very difficult for one.- who listens to and
believes in (true) dharma to adopt (Right) conduct (Restraint),
Many persons are inclined towards (such) conduct: but they are
incapable of adopting it, righteously in appropriate manner.
(528)
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A person who has purified his soul by his thought activity
resembles a boat; as boat crosses an ocean. so also such a person
secures freedom from all misery. (529)

0TS 9WE, UTaehu0T, TeaneaT™ 5@ |
HYTTEEE Ao, Tad fa-aa a9 117.30.38.4301|

ATH- AVAFATHAT, oo Ted UTSFRA |
ATHTIUT WHITE, TEET Wraed AEwE 13611
FEVTUAT:, WeaTEaTd ads Oidsuy |
TR AT, TEAT VT AT 12511
o AWE wgHensi @ v wearea (Fata @),
ufereaor, ATSEAT U9 Ty &1 aneEn s 1w
=TT |

The twelve Anupreksa (deep reflections), abstinence,
repentance. confession and meditation, one should deeply
contemplate on these reflections. (530)
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Chapter 31 - Precepts On Soul - Colouring (Lesyas)
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One engaged in the meditation called “dharma-dhyana' is
possessed of three lesyas (soul-colouring), viz, yvellow, lotus
coloured and white - which are respectively more and more pure
and are cach divided into sub-types like intense. mild ete. (531)
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Oceurrence of soulcolouring as a result of activities (of mind,
speech and body) due to the rise of passions is called Lesya. The
twin effects of activity and passions is to bring about bondage of
four kinds of Karma. (532)

Note: At the time of bondage of karmas to the soul, four
characteristics of karmas are decided. They are ; 1) Prakriti
(nature), 2 Pradesh (quantity). 3) Sthiti (duration), 4) Anubhag
(intensity). The nature and quantity of karmas depend on the
vigor of the activities, while the duration and intensity ot karmas
depend upon the intensity ofthe desires behind the activities.
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The thought colours {leshyas)are of six kinds : 1. Black; 2. Blue:
3, Gray; 4, Yellow: 3. Pink; and 6. White. (533)
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The black. blue and grey are the three tvpes of inauspicious
Lesyas: as result of these three (Lesyas) the soul takes birth in
various-unhappy states of existence. (534)
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The golden-vellow, lotuscoloured and white are the three types
of auspicious Lesyas; on account of these three, the soul mostly
takes birth in various happy states of existence. (535)
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Each of the three inauspicious Lesyas differ in their intensity;
most intense. more intense and intense; similarly the auspicious
Lesyas undergo three changes; most mild, more mild and mild.
And each of these sub-types 1s further subdivided into six classes
in accordance with its relative increase and decrease. (536)
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Six persons who are travellers miss their way in the midst of a
forest. They see a tree laden with fruits and begin to think of
getting those fruits: one of them suggests uprooting the entire
tree and cating the fruits; the second one suggests cutting the
trunk of the tree; the third one suggests cutting the branches; the
fourth one suggests cutting the twigs, the fifth one suggests
plucking the fruits enly; the sixth one suggests picking up only
the fruits that have fallen down. The thoughts, words and bodily
activities of'each of these six travellers related to eating fruits are
mutually different and respectively illustrative of the six Lesyas.

(537 & 538)
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The (mental) characteristics ofa person of black Lesya are: he is
violent; he does not give up enmity; he is guarrelsome, he is
devoid of goodness and compassion: he is wicked and he cannot
be influenced. (539)
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The (mental) characteristics of a person with blue Lesya are: he
is dull: he is devoid of intelligence: he has no discrimination; and
he is given to sensual enjoyment, (540)
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The (mental) charactenistics of a person with grey Lesya are: he
frequently gets angry. censures others. blames others, is

susceptible to sorrow and fear, and does not discriminate
between what ought to be done and what not to be done. (541)
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The (mental) characteristics of a person with golden vellow
Lesyaare : he knows as to what ought to be done and what not to
be done; he knows as to what acts lead to welfare and what do
not; he has always an attitude of impartiality, he is ever engaged
m acts of compassion and charity, and he 1s soft. (542)
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The (mental) characteristics of a person with Padma Lesya are:
he is generous. honest, straight-forward in his dealings.
possessed of great forbearance and engaged in the worship of
monks and preceptors, (543)
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The (mental) characteristics of a person with white Lesva are: he
does not treat anybody with partiality: has no desire for future

sensual pleasures. eats everybody with equality and he is
devoid of affection, hatred and attachment. (544)
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On the attainment of mental purification there will be purity in
the Lesyas: it would be understood that the subsidence of
passions leads to attainment of mental punification. (545)
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Chapter 32 - Precepts On Spiritual Progress (Gunasthanas)
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Those states resulting from the fruition ete. of Karmas, by which

souls are distinguished are given the name "guna' (spiritual
stages) by the Ommniscients. (546)
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There are fourteen stages in the path of gradual spiritual
development; (1) false belief. (2) failing from right faith, (3)
mixture of right faith and wrong faith, (4) vowless right faith, (5)
partial observance of vows, (6) non-vigilant observance of
vows, (7) vigilant observance of vows, (8) unique condition of
bliss, which has not been experienced before, (9) constant
thought-activity (that is meditation), (10) slightest attachment,
(11) subsided delusion. (12) destroyed delusion, (13)
ommniscient with activities, und ( 14) Ommiscient without activity.
It should be understood that emancipation i attained in stages,
(547 & 548)
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Wrong belief consists of the absence of Taith in elements (tattva).
This is of three kinds; 1. Sceptic, 2. Acquired from external
sources (Abhigrahita) and 3. An intuitional
(Nisargaja/independent of the precept by others). (549)
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The soul falls down from the peak of the mountain of right faith,
with his face towards the plain of wrong faith, and has his right-
faith destroyed - this stage of soul 1s called sasvadana, re.,
having taste of right faith. (550)
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The mixed thought nature of Righteousness (Sainykatva) and
wrong faith (Methyatva) that can not be separated and 15 like the
taste of curd and Raw sugar is called mixed stage of spiritual
development (Misra-Gunasthan). (551)
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He who has not vowed to abstain from mdulgence in the senses
and from hurting the mobile and immobile living beings;
although he has firm faith in the doetrines propounded by the
Jina, This stage is said to be of a person of right vision without
abstinence (Avirata-Samyagdrsti). (552)
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One who desists from a killing of the mobile living beings but
not from that of the immobile ones and yet who has unwavering
faith in Jinas is called (viratavirata or desavirata), i.c., partial
observerof vows. (553)
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One who has adopted the Great Vows, 1s cquipped with all
virtuous gualitics and good conduct, often exhibits negligence in
a manifest or a nonmanifest form and hence whose conduct is hit
defective is to be called pramattasamyata i.e., non-vigilant
observer of great vows, (554)
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The wise man who is well equipped with all vows, whose
negligence has disappeared entirely, who remains absorbed in
meditation, but who has started neither subsiding his delusive
karmas nor annihilating his delusive karmas s called
apramaltasamyata, i.e., vigilant observer of great vows. (555)
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In this (eighth) stage of spiritual development the soul
experiences unique but frequently changing mental states (of
bliss) which have not been experienced ever before; hence the
stage is called apurvakarna). (556)
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The souls, experiencing such mental states (of bliss), get ready
either to subside or to annihilate their delusive karmas, are given
the designation ‘apurvakarma' by Jinas, free from all darkness,
i.e.,ignorance. (557)
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The souls, occupying the ninth stage of spiritual development
enjoy the constant mental state (of bliss) each moment and bum
down the forest of the karmas through the flames of the fire of a

very pure meditation. are called anivartin (anivrttikarana), (358)
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Just as a Kusumbha flower has a slight tinge of reddish colour.
similarly a monk who has reached this tenth stage of spiritual
development retains a slight tinge of attachment internally,
Hence this stage 18 called suksma-Kasaya or suksma -
samparaya, i.e., the stage of slight attachment. (559)
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Just as the water mixed with kataka-fruit ora pond's water in the
autumn season have their dirtiness subsided, similarly a person
whose all delusive karmas have subsided 1s called upasanta
Kasaya. i.¢., whose passions are subsided. (560)
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The monk whose all delusive karmas arec anmhilated and whose
mind is (clean) like the water placed in a crystalmade vessel is

designated ksinamoha and destroys passions by the worthy soul,
tree from all attachment. (561)
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The saints, whose darkness of ignorance has been totally
annihilated by the rays of the sun of perfect knowledge and who
has earned the little of paramatm (pure and perfect soul) on
account of the appearance of nine attainments in his soul (i.e.
attainments of 1. Perfect Right belief (Samyaktva), 2. Infinite
knowledge (Anant-jnana), 3. Infinite conation (Anant
Darshan), 4. Infinite bless ( Anant sukha), 5. Infinite prowess
(Anant virya), 6. Destructive or Ilzuri fied charity (Khayika-dan),
7. Destructive or purified gain ( Kshayika-labha), 8. Destructive
or purified enjoyment (Kshyikabhog) and 9. Destructive or
purified re-enjoyment (Kshayikaupabhog) are called “kevalis”
(omniscient), due to there inherent attributes of (perfect)
knowledge and perception which is quite independent of senses.
They are also called vibrating pure and perfect souls
(sayogakevalis) due to the continuance of their bodies: and they
are called “Jinas's due to their victory over (four) destructive
karmas (named) knowledge obscuring obstructurekarmas), This
has been so stated in ever fasting jain scriptrures (Jinagam), (562
& 563) e THITE /957 %



HI # T vt &, TR e =@g 5 |
argul HHTTEA ®1, SFET FASAT 113.33.2%.48% 1|
gefa duwr, eg-frmm-smmat &)
FTH - TT - Ta —HaR1, T~ hae! 718 112211
ﬁﬁmm:. ﬁﬁaﬁm A= |
THCA T, TAATT: hae! ward 1221

w1 3T o Tt £, Toaes gl 7= =41 =1 3ad 953 2

TET § AT W deiead wHl § @dYl g9 @ g6 € o
HAT TR (HTEeal T T4 ) HEweTd & |
Ayog-kevalis (vibrationless perfect souls) are such saimts, as

are masters of conduet (sila ke swami); whose fresh inflow of
karmas has been stopped and whose past accumulated karmas

have been fully destroved. (564)
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Having reached the fourteenth stage of the vibrationless pure
and perfect soul (Avogakevali Gunasthan), the soul becomes
bodiless is associated with eight supreme attributes; and goes to
the summit of the universe. Such souls are called *Siddhas™.

(565)
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“Siddhas™ (pure and perfect souls are free of eight karmas,
blissful (sukh-maya), spotless (Niraijan/untainted), Eternal
{Nitya) and full of eight attributes. Having attained their aims,
they permanently dwell on the summit of the universe. (566)
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Chapter 33 - Precepts On Passionless Deaths
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The body is called a boat, the soul is a boatman. the worldly
existence is an ocean which the great sages cross over. (567)
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He who has an eve on his upward journey (liberation) should not
think of the external objects (1. e.. worldly pleasures): he should
protect his body forannihilating the past Karmas, (568)
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The end of the brave as well as coward is death, As death is

ingvitable one should prefer to die bravely. (In other words,
dying bravely is preferable). (569)

FAGEF TE W, B A H1 A |

ofEe wean 39 e, B gew freE 113,335 400 11
3o qrsawu, foms ssaaTion agai |

T ToT TREed, ST A e w5 1010

77 WU U, 99 gA: GUA: Watd 1141

FTAYE S TI0T HeRS1 o1 o1 ATIT S SA1 2 | A 38 70 | W
=TiEn e ao gero g A |
One death-of-the-wiseman puts an end to hundreds of births;

hence one ought to die such a death as eams one the title well-
died. (570)
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A wise person who is free from anxiety dies a peaceful death
once: by such death, he immediately puts an end to an mfinite
number of deaths. (571)
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One ought to undertake every activity with the fear of bondage
(i.e., possibilities of bondage) one ought to prolong one's life in

the hope of acquiring ever new gains in the future and at the end,
one ought to destroy one's defilements with prudence, (572)
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He who has no fear of any kind before him, should not take the
vow of desisting from food and water; if he secks death, he

should be treated as disgusted taken even trom his monkhood,
1.e., fast-unto-death. (573)
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A Sallekhana-i. e, [astunto- death is of two kinds; internal and

external, internal sallekhana consists in emaciating the passions
while the external one consists in emaciating the body. (574)
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A monk (adopting the vow ot sallekhana) should first subdue his
passions and (then) reduce the intake of his food gradually: but
when the body becomes extremely weak, he should stop taking
any food. (575)

Hrane gurea T8, gin 3w e
ATEHT 1 HEATe 7, 99 [A96E WA 112.33. 70,408 ||

7 fa =l qumen gy, 3 3 3 s g |
T T AT, 713 gt won e 112011

ATy /0T FOTHE: FEAR:, T = wrEe i |
HTeHT T W wate, v = awm 11301)

Forerent v Tergreg ® wwrent forsit =1 o1 wrme & aity 7t o wfi
2 | IHRT ATHT T IHHT AR ATE |

A person whose mind is pure, needs neither a bed of straw nor a
faultless pround; his soul itselfbecomes hisbhed. (576)
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Mental thorns (salva) like deceit, perverted attitude and a desire
for worldly enjoyments in next life in a person observing the
vow of Sallekhana cause him greater pain than a tainted weapon,
poison, devil, an evil-motivated amulet or an angry serpent, for
in the presence of these salyas nght understanding becomes
impossible and mvolvement in an infinite transmigratory cycle
hecomes inevitable. (577 & 578)
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A monk who is free from pride cuts down the three roots of
rebirth, ie., the thoms ol wrong faith, deceit and desire for
worldly enjoyment innext life. (579)
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Hence those persons who die as attached to wrony faith, as full
of desire for sensuous enjoyment in return for the good acts
performed, as subject to krsna lesva (black- colouring) do not
find it easy to attain right understanding. (580)
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(On the other hand) those persons who die as attached to right
faith, as devoid of desire for sensuous enjoyment in return for

the good acts performed, as subject to sukla lesya (white
colouring) find it casy to attam right understanding. (581)
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Therefore, the saints, who are desirous to attain three jewels at
the time of their death, should make it a point to practice the
reverences and religious performances relating to
Righteousness from before: because it is easier, for such saints,
to practice reverences at the time of death. (582)
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One who is born in a royal family and performs his (military)
exercises regularly will become competent to win all wars:
similarly a monk who regularly engages himself in meditation
and practise of the vows of monastic life, conguers his mind, and
will become competent to practice meditation at his death,

(583 & 584)
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Fix (your) soul on the path of liberation and meditate on the soul
only; always be engrossed in it and not in any other substance.
(385)
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Omne should give up desire for pleasures in this world as also in
the next: should give up liking either for life or for death or for
enjoyments, should engage thought in the evil consequences
available in the world of transmigration, (586)
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One gets birth m a miserable state by being deveted to other
substances, Le., worldly things and birth in a good state by being
devoted to contemplation of one's own soul; knowing this one
should be absorbed in meditation of one's soul and desist from
thinking of other substances. (587)

(s =s - 2)
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Chapter 34 - Precepts On Fundamental Truths
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All who are ignorant suffer misery and they are the creators of
unhappiness.; most of those who are foolish will remain
confounded in this endless mundane of existence. (588)
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Hence, a wise person, considering that most of the ways of
living result in entanglements of existence, should search for

truth with his own soul and develop friendliness towards all
living beings. (389)
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All these words Elements. subtle truth, Nature of substance,
objects of contemplation of self and nonself . pure and supreme
are synonymous. (590)
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The nine essential elements are : 1. Soul: 2. Non soul: 3. Kannic
Bondage; 4. Meril: 5. Demerit; 6. Inflow of karmas; 7. Stoppage
of the inflow of karmas; 8. Shedding ofkarmas; and

9, liberation. (391)

4 FREEA [ Bols %



sTtEf, =, 28 fam 2 wim )

AT AT HH &, TUTEIET 1 113.3%.45.43211
T ATTSFINHINE - R UTHeel e @arat |

ATaaw T s, 919 o Sge0 FeEe |yl

IUGTTE SUTHATE — AT IR |
Frameftor srfor, O o SreRes S 1)

SIS T S0 IUETT | °9E s -TAaa B v E faw g
FET R | 370 T el W R |

The characteristics of soul is consciousness. eternal, different
from the body, formless and is the doer and enjoyer of his
karmas. (592)
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The saints call them nonsouls. which are not conscious of
pleasure and pain; does not know what is beneficial and what 1s
not beneficial. Non-soul can't live eternal. (393)
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The non souls are of five kinds: 1. Matter; 2. Medium of Rest; 3.
Medium of motion. 4. Space; 5. Time; of themy matter is corporal

{formal), as it has the attributes of form cte. The rest four arc
noncorporeal. Ajiva should again be known (to be of five kinds ):

matter (pudgala). motion (dharma) rest (adharma), space
(akasa)and time (kala): matter has form as it has the attributes of
colourete., the rest of them are verily formless. (594)
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The soul is not perceptible to the senses as it has no corporal
form; it is external since it has no corporal form; due to internal
activities like the passions, Karma binds the soul; and it is said
that bondage is the cause of mundane existence. (595)
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Attachment binds the soul (with Karmas); a soul which is free
from attachments becomes liberated from Karmas. Know that
this surely 1s briefly (the nature of ) the Karmic bondage of souls.
{596)
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Theretore, it is desirable to renounce the attachments: do not do
anything at any time that brings about an attachment even to the
slightest degree; it is due to this that a soul conguers all
attachments and crosses over the ocean of worldly existence.

(397)
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Karma 1s the cause of merit (punya) and demerit (papa)
auspicious thoughts give rise to mernt while inauspicious
thoughts to demerit. Those who are possessed of subdued
passions have clean (mental states); those with intense passions
will have unclean (mental states), (598}
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Always speak words which are dear (to others), even those
wicked men who use harsh words ought to be forgiven: one must
tike the best from all people. these are illustrative of persons
possessed of subdued passions. (599)
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Praising oneself, picking wp faults even with those who are
worthy of worship and maintaining inimical attitude for a pretty
long time. these are the characteristics of persons possessed of
intense passions, (600}
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A person, having lost his self-awareness due to attachment and
aversion, remains enslaved by the senses. His doors of karmie

influx being open. he commits Karmas continuously through
three fold means, 1. e., mind. body and speech. (601)
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There is a continuous inflow of the Karmas through the doors of

influx. i. e, violence etc.. justas a boat with holes sinks in the sea
due to the inflow of water, so does the soul. (602)
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( Yogas are also the doors of Karmic mflux). The vibrations in the
soul through the activities of mind, body and the speech are
known as Yoga. So say the Jinas, (603)
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Assoon as the Yogas, 1.¢., the soul vibrations lessen, the bondage
or the Karmic influx also lessens. The moment the Yogas are
stopped. the Karmic-influx does not take place: just as the water
does not enter the boat which has no holes. (604)
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Wrong faith, nonrefrainment. passion and Yoga are the causes of
Karmic mflux. Selfrestraint, detachment, right-faith and the
absence of Yoga are the causes of cessation. (605)
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Just as there 15 no mflow of water in the boat afier the thousands
of its holes have been plugged, similarly, the wrong faiths being
removed, there is the cessation of Karmic influx in the soul
(Jiva), (606)
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He who feels all beings to be like himself and who has stopped

all the doors of the Karmic mflux, such a self-restrained person
does not suffer the bondage of sinful deeds. (607)
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The soul aspiring after liberation blocks the doors of influx of
wrong faith by the firm shutters of nghteousness and those of
violence ete. by the shutters of staunch vows. (608)
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Just as the water of a large tank gradually evaporates
(disappears) and the tank dried up by closing all the inlets
thereafter by throwing of the remaiming water; and by the
scorchimg heat of sun: similarly. the past accumulated karmas
(1.e. karmas camed during the past mullions of lives) of an
abstains person get destroyed (and eradicated) by closing the
inlets of vicious karmas (papa-karmas) and by austerities that
lead to the shedding of karmas. (609 & 610)

Fords o & = 7@, B =f® wEedE
Tt AE ATAT T8, AT 7 A FEE 113,34, 3455210

TAET =F U HIRET, HEi-2ore 7E fAor-amo
uT g T uitasEd, fefao gt qemd 112411

AGET TF F Wig:, HAEEE vata e |

3 T2 wafa afawfa, se= aftpeats sz 3901
T s s i AR R S Sae M FE A #
nter Tt forer; S 1 U 3 9T w1 H e A W AT
T QT T TR T

A saint whe does not stop the inflow of karmas to soul shall not
attain salvation by performing austerities. Such a saint can be
well compared to a tank, whose inlets of water 18 not ¢closed and
consequently which does not get fully dried up inspite of all the
efforts, made to that effect. (G11)
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A wise man by properly observing (there) preservations
disciplines easily, destroys as many karmas, in a breath as are
destroyved by an 1gnorant person in millions (Crores) of yvears or
lives by means of austerities (In absence of proper observation
of Preservations), (612)
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Just as an army 1s, (easily) exterminated after the elimination of
its commander; similarly, all the karmas are casily destroyed
after the eradication (destruction) of the deluded. (613}
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The soul, liberated from the Karmic pollution, ascends the top of
the universe and there enjoys transcendental infinite bliss,
possessing all knowledge and all perception (i. e, being
omniscient). (614)
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The bliss attained by the Siddhas in a moment is infinite times
more than the pleasure enjoyed by the emperors, by the Jivas
residing in the regions of the Karmas, and by the Fanindras,
Surendras and Ahamindrasin all the ages. (615)
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It is not possible to describe the state of liberation in words as
they transcend any such verbal expression. Nor is there the
possibility of argument as no mental business 1s possible, The
state of liberation transcends all the determinations and
alternatives. Side by side with it, there is no pride due to being
devoid of all the blemishes of the mind. There is no melancholy
even if there is knowledge of upto the seventh hell, due to it
transcending the pleasure and pain. (616)
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Where there 1s neither pain nor pleasure, neither suffering nor
obstacle, neither birth nor death, there 1s emancipation. (617)
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Where there are neither sense organs, nor surprise. nor sleep, nor
thirst, nor hunger, there is emancipation. (615)
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Where there is neither Karma, nor quasi-Karma nor the worry.
nor any type of thinking which 15 technically called Artta,
Raudra. Dharma and Sukla, there is Nirvana. (619)
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In the emancipated souls, there are attributes like absolute
knowledge. absolute bliss, absolute potentiality, absolute vision,
formlessness, existence and extension. (620)
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Emancipation which is realized only by the great is the state of

unobstructedness. perfection, residing at the top of universe.
wellbeing. goodness and freedom from the obstacles. (621)
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Just as there is an upward motion m gourd 1f freed nside the
water. in caster-seed (when it is dried), in fire or smoke and in the
arrow shot from the bow, in the sameway there is a natural
upward motion of the emancipated souls. (622)
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The state of emancipation is free from all obstacles and
senscorgans. unique, devoid of merit and demerit. devoid of
rebirth, eternal, immobile and independent. (623)

e TREEA 393 %



T 39 - GEIN

Chapter 35 - Precepts On The Substance
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The supreme visioned Jinas have described the universe to be
constituted of six substances viz. Dharma (medium of motion).
Adharma (medium of rest), Akasa (space), kala (time), Pudgala
(matter) and Jiva (soul). (624)
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The substances, Akasa, kala, Pudgala, Dharma and Adharma,
do not possess the attributes of the Jiva (1.e. devoid of life) and

they therefore have been called Ajivas (non-hiving). The
attribute of Jiva is conscious. (626)
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Aksa, Kala, Jiva, Dharma and Adharma are incorporeal, where
as Pudgala (matter) is corporeal. Ofthese. only the
soulsubstance 1s conscious, (620)
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The Jiva (soul), the Pudgala (matter), these two substances are
active, while the rest are inactive. The external cause of the
activity of soul 1s Karmic matter and of the activity of matter is
the substance kala (time). (627)
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Dharma, Adharma and Akasa are singular in number, Kala.
Pudgala and Jiva-these three are infinite in number. (628)
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Dharma and Adharmaboth these substances have their extension
throughout the universe, while Akasa (space) pervades the

universe and beyond the universe. Kala pervades only the time
region, (629)
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These six substances (dravyas) are coextensive i the same
space and accommodate one-another, they are mixed up with
one another from the time infinite. However, they maintain their
identity without loosing their respective nature. (630)
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Dharmastikaya is devoid of the attributes like taste, colour,
smell, sound and touch. It pervades universe, it 1s independent,
huge and has mnumerable pradesas, 1.e., spacepoints, (631)
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Just as water is helpful in the movement of fishes so is the
Dharma in the movement of souls and matter. (632)
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Dharmastikava does not move itself nor cause other things to

move: but it is an all pervading medium of motion for the living
and non-living bodies. (633)
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Know that just as Dharma is substance, so is the Adharma. It is
helpful in bringing about the rest of the Jivas and Pudgalas
capable of being static. (634)
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The substance space is devoid of consciousness, 1s incorporeal,
accommodating and allpervading, It is of two types one is

lokakasa i.c., (space within the universe) and Alokakasa i.c.,
space beyond the universe. (635)

d TEOEA/ 3% %



T srsE T8 FEl, BA1E 9 @ |
A9 B AT AAT TBT, Fed IW ASIE 113.34.93.535 11

wtan wa =9 srsftan @, va wio faarien |
AAta-aw-and, wen | fEarfEues

HETveaTATaTTe, U9 Biel e |
HHATAIT SATRTIN:, AT | === : 112300

TE @eh A9 3R AATHD FE T E | FET AA S FHT AT F9S
ek ATERTII UTET ATATE T4 AT HEd € |

Itis explained that the loka, i.e.. universe consists of living and
non-living substances, whereas Aloka consista of only a part of
one non-living substance 1.e., (space) (636)
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The substance time 18 devoid of attributes like touch, taste, smell
and colour and properties like heaviness and hightness. It 15
characterized by mutation. (637)
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The multiple mutations and various modes of the soul and matter
are mainly due to time substance. (638)
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From practical view-point the time is meansured by diverse
units like avali (closing and opening of eye-lids) Ucchvasa (time
taken in an exhalation), Prana (taken in one respiration) and
stoka (second). [ is asserted by the Jinas. (639)
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The substance matter is of two kinds-in the form of an atom
(paramanu) and in the form of molecules, Molecules are of six
kinds. while the atoms are of two kinds. {640)
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Gross-gross, gross, gross-fine, fine-gross, fine and fine-fine,

these are the six kinds of the aggregate matter (skandha Pudgal).
The earth ete, are its six examples. (641)
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The carth, the water, the shadow, the objects of four senscs,

(except sight), the Karmic matter and the atoms, these are the six
different forms of matter. (642)
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The substance of the particle of matter (paramanu dravya) is
without beginning, without middle and without end; it has hot
only one space unit (pradesh ) neither their space units normore
than two. It is not perceivable by sense organs. It is indivisible.
(643)
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The particles of matter unite and disunite like molecules of
matter. the particles of matter have touch, taste. smell and
colour. Hence are also matter. (644)
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That which has lived in past, is living at present; and shall live in
future, with four vitalities is the substance of soul the vitalities
are of four kinds; 1. Power of body: 2. Sense organs: 3. Age; and
4. Respiration (645)
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From practical point of view, the (impure) soul is coextensive of
its body excepting the cases when it 15 in the state of
“samudghata”, when it utilises its capacily to enlarge or shorten

from Real point of view the soul has innumerable space points.
(646)
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Just as a ruby thrown into milk illuminates the whole milk only,
so also an embodied soul illuminates its own body only. (647)
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(Thus from practical stand point, the (impure) soul is
coextensive of the body; (but) the soul is coextensive of
knowledge Jnan: Jnan'knowledge being coextensive of the
knowable (Ineva); and the knowable (jneya) being coextensive
of the umverse (Lok) and nonuniverse (Alok) knowledge
becomes (is proved to be) all pervasive (Sarva-vyapi) the soul
being coextensive of knowledge is all pervasive (Sarvavyapi),
(648)
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The souls are of two kinds: 1, Mundane (or impure) souls; and
2. Pure and perfect {(Liberated) souls. Consciousness
constitutes the nature of both kinds of souls both have the
characteristic of attentiveness/attention (upayog). The
mundane (impure) souls are embodied and pure souls are
bodiless., (649)
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The mundane souls are of two kids: 1. One sensed immobile
animate beings (Sthavar); and 2. Many sensed animate beings
(tris). The carth bodied ( Prithvi kayek), water bodied ( Jalkayik)
fire bodied (Tejkayik) air bodied (Vanaspati-kayik) are all one
sensed immobile impure souls (Sthavar-Jiva) conch shell
(Shankh), ant/termite (pripilika) black bee (Bhramar) and
animals or men (manusya/pashu) etc. are respectively two
sensed three sensed four sensed and five sensed (i.e. many
sensed ) impure souls (trisa-jiva). (650)
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Chapter 36 - Precepts On Universe
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Actually, the universe is natural (Akritrim/uncreated);
beginning less and endless{ Anadinidhan)); generated of its own
nature; full of souls and non souls and everlasting (Nitya). It
forms/constitutes only a part of the wholespace. (651)
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An atom is unextended. Due to its being unextended, it 1s devoid
of sound, and it is either smooth or rough. i.c.. with positive or

negative charges. When the atoms are conjoined. they become
subject to experience. (652)
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The molecules constituted by two or more atoms (and having
two or more spacepoints) one either subtle or gross, one
possessed of specific configuration, and in accordance with the
transformation undergone by them, they assume the form of
carth, water, firc orair. (633)
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The universe 1s fully occupied by these subtle as well as gross
molecules. Some of them are capable of being transformed into
the karmic particles while others are not. (654)
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The molecules are capable of being transformed into Karmaasa
result of the thought activity of the Jiva, yet this transformation
1s nol caused by Jiva itself, (655)
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The (impure) soul perceives and knows the objects, received by
him in the form of sense subjects, with the thought action of
certain attachment and aversion. The said soul 1s attached/
associated with such thought actions; and as a consequence
thereot, 1t{Soul) 15 bound with fresh karmas. (636)
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The particles of karmic matter (karma pudgala), which are capable of
binding all souls, exist in all the space units of all the six directions. All
those particles of karmic matter, get associated/bound with all the
space units of the soul. (657)
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An (1mpure) soul incarnates along with all the karmas, that one
18 bound with whether they be good of bad and pleasure bearing
orpain bearing. (658)
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In this manner those material formations (Pudgala-pindas),
converted into karmas, are transferred from one body to another
(In other words the new body is formied as a consequence of past
earned karmas and fresh (new) karmas are further
associated/bound with new body. This is how an (impure) soul
continues to roan about in various “yonis™). (659)
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Chapter 37 - Precepts On Non Absolutism
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Without whom, even the worldly affairs can not be carried out,

bow to that Anekantavada (nonabsolutism), the only preceptor
of the world. (660)
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The substance (Dravya) is the resort or abode ( Asraya) or base
(Adhar) of attributes (Guna) those which take shelter in a
substance arc attnibutes. The characteristic of mode (Paryaya) is
its dependence upon substance and attributes. (661 )
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There is no substance without the modes. nor are the modes

without are the modes without substance. The charactenistics of
substance are origmation, permanence and destruction, (662)
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There is no origination without destruction. no destruction
without origination, while neither origination nor destruction is
possible without a permanent substance. (663)
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The origination, permanence and destruction belong to the
modes (and not to the substance, but since modes are definitely
of the form of a substance, everything whatsoever is the form of
asubstance. (664)
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Since at one and the same moment the substance is subject to
three states, viz. origination, permanence and destruction-these
three states verily constitute asubstance. (665)
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The mode of a substance which emerges 15 one and that which
vanishes 15 other than it, while the substance neither emerges,
not vanishes. (666)
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The individual remains the same person from his birth till the
time of death, though he assumes the various states of childhood
ele. (667)
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All the modes of the things which are common to all of them are
universal, while those which are not. are particular but both
belong to the same. (668)
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The cognitions of a substance are universal and particular and
are uncontradicted. This 1s the right cognition whereas the
contrary to it is not, (669)
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One and the same person assumes the relationship of Father, son,
grandson, nephew and brother, but he is the father of one whose
he is and not of the rest (so is the case with all the things). (670)
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A person is certainly possessed of alternative relationships and
also assumes single relationship. But one exclusively ascribes to
this person either the former or the latter relationship, is
certainly not well versed in the seriptures. (671)
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The particular qualities (of a substance) are mixed together just

like milk and water, so0 it is not justifiable "to exclusively
distinguish them as "this' or "that' quality. (672)
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A monk. who il doubtful about the meaning ol a verse, should
adopt without any pride the relative point of view in his
interpretation. A wise monk. while dealing with other monks
following the right path in their practice of religion, should
preach with equanimity in a truthful and unequivocal language.
(673)
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Chapter 38 - Precepts On Valid Knowledge
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Such a grasping of the nature of selfand that of other things. as is
free from doubt. mistake and uncertainty is called the right
knowledge; it is of a determinate form and is of various types,
(674)
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Knowledge is of five kinds: 1. Sensory: 2. Seriptural (Srit-Jnan);

3. Clmnu}dnu 4. Telepathic and 3, PLI‘ILLT.]\[IUW]L{]}_.,L (Keval
Jnan), (673)
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Konowledge is thus of five kinds: sensory knowledge, seriptural
knowledge. clairvoyance, telepathy and perfect (omniscience).
The first four are part knowledge and result from substance cum

annthilation of the relevant Karmas, while ommiscience result
after total annihilation of Karmas. (676)
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Reflection on what has been percetved, reasoning, questioning,
examining, searching, understanding and judging these are the
varieties of sensory knowledge. (677)
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(Like Reasoning by inference/Anuman/lingajnan), the
scriptural knowledge consists of knowing or grasping the clear
meaning expressed in words (Vacyartha) on the basis of the
knowledge of words of “Arhat's” (Sabda/Arhta). This
knowledge 1s as a rule the result of sensory knowledge
( Abhinibodhak/Matijnan). The scriptural knowledge is of two
kinds: 1. Verbal (Sadba-janya) and 2. Non-verbal (to know about
fire by seeing smoke in the sky is nonverbal scriptural
knowledge and the knowledge derved from works read or
spoken is verbal scriptural knowledge). Again there is
predominance of verbal scriptural knowledge.
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The seriptural knowledge has been so denominated as it tollows
the seriptures with the help (support) of senses and mind. It is
capable of communicating the significance (purpose) of its
subject (visaya bhuta Artha). The rest (i.e. the tendency towards
an objeet (Avagrega) and the like knowledge which is not in

accordance with scriptures, though it caused by senses and
mind, is sensory knowledge (Mati-jnan). (679)
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The sensory knowledge includes (Precedes and assists) the
scriptural  knowledge; not vice versa. This 15 the main
difference in between these two kind of knowledge. The word
“Purva”™ has been derived from the root (dhatu) “pri™ which
means fastening up/complying with/palan and
completing/filling/purana. As the sensory knowledge
completes and complics with seriptural knowledze it
(sensitive-knowledge) precedes it (scriptural) (knowledge).
Hence, seriptural knowledge has been said to be mingles with
sensory knowledge, (680)
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“Avadhiyati” its avadhih (i.e. the knowledge, which partly know
the objects having limitations of subjects matter (Dravya),
area/space (kshetra), time (kala) and quality of the objects
known (Bhava) is called clairvoyvance knowledge (Avadhi-
Jnan). Agama describes it as the knowledge limitation. It is of
two kinds: 1. The clairvoyance knowledge since birth (Bhava-
pratyaya) and 2. The clairvoyance knowledge derived from
merit (Guna pratyaya), (681)
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The knowledge which directly knows the thoughtful (chintiata),
unthoughtful (Achintita) and semi thoughtful (Ardha-chintita)
minds of embodied souls of the human universe (Maunsya-lok)
is called telepathic knowledge ( Manah-parayaya) (Jnan). (682)

UHHTS £ @ W@, AT Fgd 7 |
TR U B W53 o3, s 7 U TEI 11%.34.%0.543 1

FAG -0 HE, HIG-TAENO HUa o |
UTH | A0T-HE, AT - FET - TEen s (1%

wtaawmeuaaa ar fvega 3 v fAfvss: ow3 15011

AT TR o U, 7[5, 960, AATIHT 31 330 18 A E |
e T U ¢ e 39k 5§ 3 7 g 8 W @
Al URTHRI B | Amdhed | e v ® G & | 900 7491 w61
e B4 O Ao ¢ | 30F Oa 31 &8 73 78 gafeod
OO R | THERT HU 377 TE AT Tated s 2 |

o THIEE 3L 3



The word “Keval™ signifies one (Eka) pure (Shuddha) Gross
(sakal) extra ordinary (Asadharana) and infinite (Ananta),
Hence perfect knowledge (keval-Juan) one it is notassisted (or
supported) by senses ete.; and all the other kinds of knowledge
disappear (retire) the moment it manifests. Therefore perfect
knowledge is alone (E'ka ki/singular) and is pure by virtue of
that being (absolutely) free of all the spots/flaws of the filth (of
karmas). It is gross, as it knows (understands) all the
knowables. It 18 extraordinary; because there is no parallel or
comparison 1o it (none other forms of knowledge 15 a match
offequal toit). Itis infinite because it never ends, (683)
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Perfeet knowledge knows universe and non universe in all its
totality. There was nothing in past and noting at present and shall

be nothmg in future, which perfect knowledge does not know.
(6R4)
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Pramana is the knowledge which rightly knows the nature of
soul (Vastu-svabhava), It is of two kinds @ 1. Direct and 2.
Indirect (685)
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The soul (jiva) is called “Akasha™ this word has been derived
from the root (Dhata) “Ashuvyapn™. “Akasha"™ (Jiva) is that
which is prevailing (vvapta) in all the beings in the form of
knowledge the derivation of the work “Akasha™ can also be
effected for the root “Ash”™ that means food. He who enjoys the
prosperity of all the three worlds 15 “Aksha™ (Jiva). In this way
the interpretation of Juva as Aksha is done from both roots, The
knowledge obtained through “Akasha™ 1s direct (Pratyaksha) is
if three kinds ; 1. Clamrvoyance, 2. Telepathic and 3. Perfect.

(686)
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The objective senses (Dravyendriva 's) and the mind (mana)
are differemt from “Aksha™ (Jiva). Hence the knowledge
acquired thorough them is called indivect (paroksa). Just as in
mference (Anuman) the smoke gives the knowledge of fire in

the same way the indirect Knowledge is caused by non self
(par/other). (687)
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The sensory and scriptural knowledge of the soul (jiva) are
indirect (Apratyaksha) by virtue of being dependent upon others
because they are caused by the remembranece of an object known
before (but which is now out ofsight), as in inference. (68%)
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In a real sense, the cognition acquired through the other sources
is paroksa i.¢. indirect while cognition acquired directly by the
soul 1s pratyaksa. But the cognition, born of a sense-organ is
“pratyaksa’ practically so called. (689)
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Chapter 39 - Precepts On View Point
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“Naya” is the standpoint (vikalpa/alternation/option) of a wise
man to understand or conceive a part of the soul (or object/vastu)
which is protected /corborated by scriptural knowledge. He who
has got (or commands) such knowledge, is wise (Naya is a stand
point which gives partial knowledge ofa thing in same particular
aspect of it), The thought activity which grasps only one aspect
of an object with the aid of scriptures, is called Naya. He who
possesses such knowledge is wise, (690)
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A man can not understand “syadavada™ without “Naya”. Hence,
he who wants to give up or do away with (parihar/ remove) one
sidedness (E'kanta) or insistence on one sidedness (E'kanta
agraha) must know “Naya™,

Since without a (knowledge of) naya a man cannot have a
knowledge of syadvada (the doctrine of conditional statement ).
A knowledge of naya can be had by one who is desirous of
destroymgall the extremes. (691)
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Only fools endeavour to determine the nature of soul without
taking recourse o “Naya”. Thewr endeavours resemble to those
of persons of bad character and conduet who try to seek
* Acquire' pleasures or those of thirsty men to quench their thirst
without { procuring) water. Just as an irreligious person desired
to attain bliss without practising religion or a thirsty person
desires to quench his thirst without using water, similarly the
fool desires to determine the nature of a substance without
taking recourse to naya. (692)
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The preaching of tirthankaras are of two kinds : 1. General
(Samanya), 2. Particular (Visesa). The basic Nayvas which
propound (or advocate) these two types of preachings are also
two named. 1. Substantial (Dravyarthic/Real) and 2, Modal
(Paryayarthic/practical). The rest of the Nayas are the sub
divisions (off shoots) of these two. (The substantial/Real mode
of discourse propounds the general nature of soul and the modal
mode of discourse (paryayarthic Naya) propounds particular
aspect or aspects thereof. The entire body of the teachings of
Tirthankara taken in its entirely and taken in its particular details
is to be explained with the help of two basic standpoints (nayas)-
viz that substantial point of view (dravyarthikanaya) and that
modificational point of view (paryayarthikanaya). The rest of
them are the offshoots of these two. (693)
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The statement from substantial stand point (about Generality) is
as a rule non existent (Avastuw/non entity) to those who adopt
modal stand point and the statement from modal stand point (i.e.
statement regarding particular mode or aspect of the soul) isas a
rule non existen (Avastwnonentity) to those who adopt
substantial stand point. What is said from the substantial view-
point appears, as a rule, unreal from the modal view-point.
Similarly what is said from the modal view-point appears unreal
from the substantial view-point. (694)
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From modal stand point (Paryayarthic naya) souls are as a rule
born/reborn and decayed (or destroyed): from substantial stand
point (Dravyvarthic naya) souls are unborn (Anutpanna) and
indestructible (Avinashi). From the modal viewpoint, things
necessarily originate and perish. But from the substantial view-
point, there is neither origination nor destruction. (695)
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From substantial point of view (stand point) all souls are
substance (and are therefore a like); (whereas) from modal point
of view (stand point) every souls is different (and is therefore
unlike others) (it is so) because an object appears to be that and
that alone which it appears at a particular time from a particular
stand point (Naya). From substantial point of view, everything is
of the form of substance (always remaining the same), but from
modal view-point every thing differs from time to time. From
each particular stand-point, a thing appears to its corresponding
form. (696)
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The substantial stand point (Dravyarthic Navya) is knowledge.
That primarily explains the substance (Dravya/reality/
contents), it gives secondary importance o mode. On the
contrary, knowledge which primarily explains mode (paryaya/a
particular state ol soul) is called modal stand point (paryayarthic
naya}; it gives secondary importance to substance. The stand-
point which gives secondary status to the modes and only grasps
the substance, is called substantial viewpoint, while the opposite
to itis called modal viewpoint. (697)
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(As sub divisions of substantial and Modal stand points) the
basic (original) nayas (stand-points) are seven: |. Figurative/ not
literal (Naigam); 2, General/common (Samgraha); 3.
Distributive { Vyavhar); 4. Actual condition at a particular instant
and fora long time (Rju-sutra); 5. Descriptive (Shabda);

6. Specific (Samabhirurha); and 7. Active (Evambhuta),
Naigam, samgraha, vyavahara, rjusutra, sabda, samabhirudha
and evambhuta-these are the seven basic stand-points. (698)
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Of them the first three substantial (Dravyarthic) and the last four
modal (Paryayarthic) of all the seven stand points (nayas), the
first four deal primarily with significance (Artha/object) and the
last three deal primarily with words (Shabda). The first three fall
under the category of substantial view-point, while the
remaining four come under the modal viewpoint, Among these
seven, the first four give eminence to meaning, while the
remaining three to the word. (699)
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The figurative stand point (Naigmaa-naya) is that, which
explains the various standards of General Knowledge
(Samanya-jnan) particular knowledge (visesa-Jnan) and
common knowledge (ubhaya-jnan) as are prevalent (current) in
untverse. That is why, it is also called *Nayikman' (i.e. knowing
i various ways). Naigam Naya deals with both the aspects of a
thing, that is, generic as well as specific aspects, as the case

might be, in order to know this, it knows the thing in its various
forms. (700)
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{(The figurative stand point (Naigam-naya) is of three kinds;
relating to past, present and tuture. The Bhuta-Naigam nava
(past, figurative stand point) speaks of a past even as a present
one as for example. saying on Nirvaha-Amavasya (Deepavali)
*Lord Mahavirattained liberation today™ though Lord Mahavir
attained Nirvana thousand of years ago, Naigam Naya is ofthree
kinds, according to the three tenses. The past, the present and the
future, (701)
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The present ligurative stand point (vartaman-Naigam-naya) 1s
that which speaks of a thing in hands as a completed fact. For
example, to say at the very out set of the process of cooking
“Today, | have prepared rice™. To describe the work as "has been
done" when asked, the moment it has been started, is known as
the Vartamana Naigam Naya, for, example the tood is said to
have been cooked when the coooking has just been started. (702)
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The future figurative stand point (Bhavi-Nigam-naya) 15 that
which speaks of a future event not happened so far as a present
one (L.e. an event which has happened) for example. to say about
one, who has not gone so far. “He has gone™. To say that an act,
which is to be performed in future has been completed, though

incomplete 15 an example of Bhavisya Naigam Naya e.e. whena
person is about to start,we say "he has gone”.(703)
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The General stand point (samgratanaya) is of two kinds: |, Purc
General and 2. Impure General. In the former (i.e. pure general)
every object is explained by way of existence (isness/satrupi)
irrespective of contradictions (and differences) of them. When a
particular specie is taken up the impure-General stand-point is
re'sorted to.

There are two kinds of samgrahanaya-suddhasam-grahanaya
and asuddhasamgrahanaya. In suddhasamgraba-naya, we
accept only one common characteristic of things existeénce,
ignoring all the mutual conflicting characteristics, while in
Asuddhasamgrahanaya, we accept the generic class
characteristic of things, (704)
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The Distributive stand point (vyavaharnaya) is that which
differentiates pure implications from impure ones according to
General stand point. This is also of two kinds: 1. That seperates
impurcimplications  (Ashuddhartha-bhedak) and 2. That
separate pure implications (Shuddhartha-bheda) That which
distinguishes between the pure synthetic approach and impure
synthetic approach about the thing 1s called Vvavaharanaya.
This Vyavaharanaya is further of two gypes complete
distinguishing and incomplete distinguishing. (705)
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The fine-Riju-sutranaya (Sukshma - Rijasutra - naya) explaing
the actual unstable (Adhurva) condition of a substance at a
particular instant for example all the words are transiemt
( Kshanik/momentary/fleeting).

The naya which grasps the evanescent modes of an enternal
substance, is called Rjusutra naya, for example "to say that' all
the sound is momentary', (706)
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The Gross Riju sutra naya deals with the actual condition of a
substance for a long time such as a man in human mode
(Manushya-paryaya). On the other hand that naya which
attritubes a mode like man-ness ete. to a being, throughout the
course of that period during which this being continues to
exhibit that mode is the sub-type of Rjusutranaya, called
Sthularjusutranaya. (707)
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Word 1s “ealling™ or “summoning™ (Ahvan) (in other words) a
word is that which “calls” or “summons”, Further, a word is
called that whereby a thing is described. Naya has also been
termed as word because it explains the significance of that word.
Sapana, i.e. "calling", is a word, or that which calls is word, or
through which an object is reffered to is also a word. It is called
"Sabdanaya" because it graspes the meaning of the word. (T08)
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The Descriptive stand point (Shabdanaya) explains the
difference in the meaning and significance of synonymous
words, (Ekartha vachi shabda) due to gender ete. As for e.g. the
word “pusya” signifies a planet in masculine gender and
“pusya’ signifies star. in feminine gender. The naya that
differentiates the meaning of the words according to their use, as
gender ete., in a sentence is called sabda naya, for example. the
word ‘pusya’ denotes a particular Naksatra, while the word
"Pusya' denotes aparticular “Tarika'. (709)
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The descriptive stand pomt (Shabdanaya) includes grammatical
accuracy (correctness) and propriety of expression. It accepts
the implications (or, connotations ) which

are given to a word, constructed (or accomplished/siddha)
grammatically and used likewise e.g. the word “Dev” should be
taken as signifying the well accepted implication of “The
celestial being”™. The naya which grasps the meaning of the word
according to its etymology, is also clled "Sabdanaya', for
example, the word "deva’ generally means God. (710)
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Just as every object signifies some specific thing: in the same
way every word stands for a specific object (or meaning). There
15 difference i meanmg with difference in words e.g. indra
puranadar and sakra all the three signify the king of god but
“Indra™ connotes the prosperity of the king of gods purandar;
connote that who destroyvs the localities of his enemies thus
“Samabhirurhanaya” difference with difference in words (This
stand point established closer relationship in words and their
connoations),

Every word is followed by a specific meaning and vice-versa.
The different synonymous words have their respective
connotations even if the same object is referred to by them. For
example, the word, Indra, Purandar and Sakra connote the same
object, yel they have their respective meaning to. This is known
as Samabhirudhanaya.(711)
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“Evainbhuta-Naya™ restricts a name to the very activity which is
connoted by the term even (i.e. As it is and “Bhuta” (i.e. which
exists) combine to make “Evambhuta™ it propounds | it exists as
itis: and it dies not exist as it is not. In this stand point the words
and the objects tally with each other, This Naya is comparatively
move related with the meanings of words than shabda naya and
samabhiruhanaya. A word only applies to an object i case it
behaves i the manner suggested by the (etymologieal ) meaning
of the word, denoting it and not in case it does not behave in that
"Evambhutanaya”. Hence this particular naya cling to the
particular meaning of the word. (712)
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There are different words for different activities of mind, speech
and body of an (impure) soul Evanibhula-naya uses that specific
word on that specific moment, For example it calls a worshipper
by the term only when one is engaged in worshipping: it call a
warrior, warrior, only means that the man

is engaged mm warfare. Whatever an act a person is now
performing, through the mstrumentality of his mind, speech or
body, a name corresponding to that act is to be applied to this
person, this is what is maintained by the naya called
Evambhutanaya (e.g. A person is called teacher only while he is
------ (713)
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Whether the subject be that of stand point (nava) or that of
pramana (Authority/knowledge) mutually unrealted subjects
alone called “Related”™ (Sapeksha) and mutually unrelated
subject is called unrelated (Nirpeksha) the subject of
pramamana (of Naya (stand point) is in necessity of pramans
(Authority) and other opposite Authority knowledge) is in
necessity of all the stand points (Nayas) and the subject stand
points (Nava), That is why it is called related (Sapeksha), The
object of naya or pramana; if it is conditional, 1s called relative,
and if not, absolute. The object whether of naya or pramana, is
called relative, if 1t is conditional, and absolute. if it is
unconditional, (714)
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The word “syat” always negates (denies} the rule and us
accomplished (siddha} in the shape ofa full (Nipata), This word
proves and object to be related one (Sapeksha). The word “Syat’
15 said to be one that negates all unconditionally, one that is of the
grammatical form called nipata (an underived particle) and one
that demonstrates all things as conditional. (715)
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{ The characteristic of syadavada is the use of the word of *syat’
(i.e. related to/in relation of) after every sentence (or pharse) in
support of the relativity of many facet object (Anika-
Dharmavastu/soul having many attributes), In this (nyaya) there
arc seven view points of speech due to the classification
(division) of pramana (Authority/knowledge) naya (stand-
points) and Durnaya (Bad stand point). The relative stund points
(view points) are called pramanas ( Authority), The view

points associated with nayas and unrelated view points are
called Durnayas (bad stand points).

The predications are seven - be they ol the form of pramana ora
naya proper or a naya improper. The statement characterized by
syat (in same respect) is pramana, that which does not rule out
the other probabilities is naya proper, and that which absolutely
negates the other probabilities 1s naya proper, and that which
absolutely ncgates the other probabilities is naya improper.
(716)
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The authority of the point of view of speech of seven kinds (The
pramana saptabhangi) consists of the point of view of seven
kinds: 1. Relatively is: 2. Relatively is not; 3. Relatively is and is
not; 4. Relatively is unpredicable; 5. Relatively is and is
unpredictable: 6, Relatively is not and 1s unpredictable; and 7.
Relatively is, and is notand is unpredicable.

‘Is', is not', 'is and is not', 'is indescribable', is and is
indescribable', “1s not and indescribable’, and 'is, is not and 1s
mdescribable’ -these seven predications, each containing the
word "syat constitute predications of the form of Pramana. (717)
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The substance exists as entity {rom the view point of its own
subjcct matter, place, time and nature. The same (substance) 1s
not entity (Non-substance/adravya from the entity point of view
of the subjects matter place, time and nature of non substance
{pardravya).

Each substance grasped in the form of “this substance’ ete. is of
the nature of something existent, the same grasped in the form
of' a substance other than this one' etc. is of the nature of
something nonexistent, (718)
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The same object "relatively is' and relatively is not in relation to
the quarternary of its own substance ete.. and the quaternary of
non substance ete. The object 1s unpredicable in relation to the
statement of both natures to be made simultaneously. (if
statements under syat asti nasti are attempted to be made at once
it ean not be done). Hence the (unpredictability) in the same
manner if the statements are attempted to be made from other
strand point the consequences are the statements of “Relatively™
is and is unpredictable” and “Relatively is not and
isunpredicable™ and "Relatively and is not and is unpredicable™.
When grasped in both the above forms it is of the nature of
something existent as well as non-existent, when
simultaneously grasped in both the above forms, it is something
indescribable in three additional forms. in as much as, it 1s at the
same time also treated as something existent, something non-
existent, or something both existent and not-existent. (719)
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These seven points of view become bad-naya (Durnaya) points
of view, when they are not unrelated syvand points. for example
statements “The substance “is”, “is not”, “is and is not”, “is
unpredicable” or*is and is notand is unpredicable™ alone. (The
purpose being; insistence on one aspect or on one point of view
regardless of other aspects or points of view give rise to bad
naya/Durnaya),

‘Is', "Is not'. "is and is not'. 'is indescribable’. “is and is
indeseribable’ "is not and is indescribable’, and is, not and is
indescribable' - these very seven predications, pertaining to a
substance, when charactenized by “syat’ (in some respect are
called improper nayas). (720)
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Whenwe accept (understand) one nature (attribute ) of the object
{or soul), automatically we accept its counterpart because both
natures (attributes) are inherent in the nature of the objects
(soul). Hence the scheme of seven points of view should be
applied to all the attributes of the object (soul).

When one property of a thing is grasped. the property opposed to
il is also grasped automatically because both these properties
constitute the nature of this thing. Thus in respect of nature of all
things, the aforesaid predications are to be made. (721)
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Chapter 41 - Precepts On Reconciliation
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That (knowledge) which reveals the multiple aspects of the
thmgs in an indireet form and 1s free from any doubt cte. 15
designated as seriptural knowledge. (722)
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The stand point (Naya) accomplishes people's behavioure
{lokvyavhar) in relation to some particular attribute (Dharma/
nature/aspect) of the object (soul). Naya is a kind of seriptural
knowledge and arises out of linga (sign/ mark/ symptom). (723)
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Although a thing 1s possessed of so many properties, vet it 1s
referred to by only one of these properties, because at that time
exposition of only that property is required and not the
remaining others. (724)
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The stand points (Nayas) are, mspite of being contradictory to
each other are good stand points (Sunayas), as they are related
with each other. Others are bad stand points ( Durnayas) as they
are not so related. It is only with the business of the works is
accomplished in accordance with rules (Niyampurvak).{ 725)
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(In reality) there are as many stand points (Nayas) (In the world)
as there are speech sects (vachan-panth/ways of speech)
because all the words indicate some purpose or significance of
the speaker; and in such words, there is the predominance of
some particular attribute (Dharma) of the object. Hence the
stand points which are obstinate (Hathagrahi/savadharana/
inflexible) are relatively truthful (Sapeksha satyagrahi) and
conjuncted with the word 'syat' (In relation to) are Right
(Samyak). (720)
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He who is the master of the laws of stand pomts (Maya vidhi ke
Jnanta) should refute obstinate and one sided (E'kant) cults/sects
prevalent in the world, which propound transitoriness etc.
according to Riju Sutra naya and the like with the help of
substantial point of view, which propounds permanence ete.
They should also correct the flows of such person who have
inserted absolutism (Nirpeksha/paksha/any unrelated aspect) m
the doctrines, preached by jinas, either out of ignorance or out or
malice. (T27)
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All the stand points (nayas) are true in their own (individual)
statements; (but) they become false in case they destroy/
overrule the statements of other stand points the man with the
vision of many sidedness or the man conversant with scriptures
does not divide stand points (Nayas) by declaring (some) “These
are true” and (others) “theseare false). (T28)
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The absolute stand points (Nayas) neither attains collectivity/
communality (Samudayikata); nor they become right by being
grouped (clubbed) together (Because) every such stand point
being wrong, there well be extremely wrong (Mahamithyvarupa)
they do not become significant by being in groups: as they are
not 50, when they are separate. The reason thereof is; they are
opposed (Contradictory) to each other like enemies by virtue of
being absolute (Nirpeksha/unrelated). (729)
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Just as many servants, serving with (for) different purposes,
work under the control of one king or master or officer; or as
many people quarreling with each other, come to terms (and
establish friendship among themselves) by the efforts of some
neutral intermediary; similarly all these contradictory stand
points come to terms (and settle amicably by taking shelter
under syadavada. In other words all the satnd points join hands
with cach other in & relative manner; and the willfulness
(Savadharanata/obstinacy/determinateness) which is the cause
of mutual antagonism disappears under the shade of the
umbrella of Syadavad. (730)
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Just as the opinions (ideas) of (some) born blind persons about
the shape of the body of an elephant (who filt various mbs of
the elephant e.g. tail, leg, trunk etc. with their hands) and
deemed the body the elephant to be of that shape were mistaken;
similarly those who know only one of the parts attributes/facet/
aspect of an object (which consist of many parts/attributes/
facetsfaspects) and who proclaim “We know the object fully”,
(731)
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Justas the knowledge of'a man with proper eye sight who knows
about the body of the elephant as the aggregate ol all its limbs is
correct similarly the knowledge ofa man who is conversant with
all the attributes or modes of soul with the help of the community
of (all) stand points. is correct (samyak). (732)
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There are many such objects ir the world which are
indescribable (Anabhilapya/inexpressionable) words cannot
describe them. The infinite part of such objects is alone
describable (Prajnapaniva). The scripture contain the infinite
part of such describable objects (The idea underlying is under
such circumstances, how can be established that the preposition
of some particular scripture of some particular philosopher is
absolutely true. (733)
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Therefore those who admire their own views and condemn the
views of others and in this way who show their scholarship in a
connected manner (and are pedantic) are strongly bound with
their mundane existence, (734)
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As there are various kinds of (mundanc) souls various kinds of
karmas and various kind of attainments hence one should not
indulge in the disputes of speech (Vachan-vivada/wordy
warfare) with any body whosoever he be whether he be a co-
reglionist or one belonging to a different religion, (735)
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May the preachings of Jina (Jina vachan) which are as venerabal
as Jina himself, Likely to easily understood by those who aspire
salvation and which are the embodiments of the group of wrong
beliefs converted into Right belief by th application of polyism
and Relativisim ( Ani kant avada and syadavada) live long. (736)
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Chapter 42 - Precepts On Installation
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According to “Agam”, “Nikshepa™ is the rauonal and
purposeful representation of and object in proper way, in name
(or negative aspect), represented on (Sthapana/Installed by),
Substance (Dravya) and present natural attribute (Bhava). (737)
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And (therefor); “Nikshepa” is of four kinds : Name,
Representation/Installation, Substance and Present Natural
attribute, Matural attribute. Name 15 the noun of substance. Itis of
two main kinds. (739)
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(*Sthapananikshepa™ is representation or Installation of one
thing by another: this is of two kinds; Sakar (Formal} and
Nirakar (Formless/Informal). The natural and artificial image of
arhat is (an example of) Sakarasthapana (Formal/Figurative):
and the representation of Arhal m some other objects 1s (an
example of) Nirkarsthapana( Informal/Unfigurative). (740)
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“Drayyanikshepa” {Taking the potential for the actual) is there,
where there is a transaction in accordance with the past or future
shape of an object, disregardful of its present state. 1t is of two
kinds: 1. Agam-Dravya-Nikshepa (Atention-Substance-
Aspect): and 2. No-Agam-Dravyanikshepa (Quasi attention-
Substanceaspect). For example when the knower ol'the scripture
of arhat does not attend that scripture 1t 1s called Arhat,
according to Agam-Dravya-Nikshepa (attention-
stubstanceaspect). No Agam Dravya Nikshepa (Quasi attention
substance aspect) is of three kinds:- 1, Jnayaka-sanr (body of the
knower), 2, Bhavi (Attributing to  the body in the present a
conduction of some future existence after death): and 3. Karma
{Tadvyatirikta) (attributing to the body the karma matter by
which it will acquire only particular condition. The Inayak sarir
No Agam Dravya nikshepa is there; where the body of the
knower of that object is considered to be equal to that thing for
example, “to say that politics is dead by just seeing the dead
body of a politician. The body of the knower (Inayak} (sarir) 1s
of three kinds: 1. Past 2. Present and 3. Future The past body of
the knower (Bhuta-Jnayaksarir) is again of three kinds ; 1. Fallen
(cyst); 2. Deserted ( Tyakta) and 3. Dripped (Chyavita). Bhavino
agam-Dravya nikshepa is that according to which an object 1s at
present considered of the shape it is to acquire in future. For
example; to consider a prince designates as the king. The karma
(Tadvyatirikta) no Agam Dravya nikshepa is attributing the
karmic matter of one's deeds to his body or under standing a
thing in accordance with the general recognition about it for
example to call a man equipped with the attributes of Darshan
visuddhi, vinaya and other characteristics of a would be
tirthankar as tirthankar; or to call the filled up pitcher, looking
glass ete. as auspicious, in view of general recognition thereof,

(741 & 742) .
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“Bhavanikshepa®™ (positive aspect or present natural attribute)
consists of giving a thing a name. counting the attributes of its
present condition only. It is of two kinds: 1. Agam-Bhava-
nikshepa (When the soul knows and is actually attentive); and

2. No Agam bhavnikshepa (When the actual present condition of
amaterial thing isreferred to). To illustrate again Bhavnikshepa:
when the knower of Arhat shastra (The scripture of Arhat) as
paying his attention to that knowledge, he is Arhat. No-Agam-
Bhav-nikshepa calls a man Arhat when he attains all the
attnibutes of Arhat and call a man omniscient (one with perfect
knowledge'keval Jnani) when he (Arhat) meditates manifested
with those attributes. (743 & 744)
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This benedictory sermon (Hetopadesha) was delivered by lord
Mahavir the son of jnat the silent knower { Anutter-darshi) and

the silent embodiment of knowledge and perception (Anuttar-
jnan darshan-dhan) in the city of (Vaishali). (745)
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The omni percept son of jnat, lord Mahavir had preached about

equanimity (Samauik) ete. but the mundane souls either did not
listen to itor having listened to it did not follows it same. (746)
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He {alone) can properly preach about Right thought and Right
conduct (samyak acharvichar) ie. ritualism (kryavad), who
knows present and future immortal and morial birth and death

dripping and being reborn in heavens; inflow and stoppage of
karmas; sorrow and shedding off of karmas. (747 & 748)
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| have attained that well said vector like preachings of jina
(jinavachan) today that | never attamed so far. | have
accordingly adopted that way of achieving higher grade ot Tife. |
do not fear death now. (749)
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Chapter 44- Hymn To Mahavira
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[ am under the shelter of knowledge; 1 am under the shelter of
perception; | am under the shelter of conduct; 1 am under the
shelter of austerities and restraints; and | am under the shelter of
lord Mahavir. (750)
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Lord Mahavir was omnipercept, omniscient follower of pure
conduct with all its basic/onginal (Mula) and subsequent/
posterior (uttar) attributes, Enduring, possessionless anthatila/
devoid of knots) fearless and [ree of age karma.(751)
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Lord Mahavir had infinite knowledge (Anant jnani) and
indefinite conduct (Aniyata chari/of unfixed/indeterminate
conduct. He had succeeded in crossing the ocean of the world.
He was enduring and possessed of infinite perception
(Anantdarshi). He was extremely brilliant (Tejasvi/illustrous)
like sun just as fircablaze/destroys darkness and brings
enlightenment; similarly lord Mahavir had removd the darkness
of 1ignorance and thrown light on the true nature of essential
clements (Padartha). (752)
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The son of Jnat (Mahavir) was best of all the propounders of
salvation (Nirvanvadis), in the manner in which Airavat is best

of all the animals, Ganga is best of all the rivers; and eagles
{venudev/Garud) 15 best of all the birds, (753)
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The supermost saint son of Jnata was supreme in the universe in
the like manner in which the charity of protection (Abhaya-dan)
15 supermost of all the charities in which flawless and blameless
speech (Anavadya-vachan) is supermost of all the true speeches:

and celibacy (Brahma-charya) is supermost of all the true
austerities ( Satya-tapa). (754)
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May the lord-who knows the Yoms (breeding-centers/
generation centers) of all the living beings of the universe; who
gives joy to universe; who is the lord of the universe; the brother
of the universe and the great grant father of the universe be ever
victorious. (7535)
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May the generation center of seriptural knowledge, that consists
of twelve limbs (Dwada sanga-vani) the last amongst the twenty

four tirthankars be victorious; May the great soul Mahavir be
victorious. ( 756)
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